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ABSTRACT

Seree Yeboa-Mensa. Rights of LGBT People in Gh@aeceptions of Ghanaians Living
in Finland. Helsinki, Spring 2017, 93p, 1 appendix

Diaconia University of Applied Sciences, Helsinknit) Degree Program in Social
Services, Option in Diaconia Studies.

The main purpose of the study was to investigagepirceptions of Ghanaians living in
Finland on the legalization of full rights of LGBMm Ghana, and the need for them to
receive pastoral care and counseling in Ghana.

Material and Methods: Quantitative research metvad used in gathering data. The

respondents were randomly selected to answer aguirvey questions, and few were also
interviewed. One hundred and thirteen (113) respofi®m the survey and interviews

were included in the study. Statistical PackageSiocial Sciences (SPSS) was used for
the analysis of the data; to report the frequenofespinions as well as to compare

relationships between various variables.

Results: The opinions of the respondents were faeegnily influenced by their age, the
level of education, the length of stay in Finlamdl @ther countries in which respondents
had lived, as well as their religious denominatonl their religiosity. Reasons for their
opinions were that the young generation could learhecome LGBT if their right is
legalized. Religio-cultural reasons were also giveaddition to the psychological effect
of LGBT on children.

Most the respondents indicated that LGBT Acts sthawdither be decriminalized nor
legalized in Ghana. A greater percentage of thetievss that families should be
encouraged to love and accept their LGBT membestMf them also approved that
LGBT people should be embraced by their religioesaminations, but their marriages
should not be blessed in their denominations. Tie@ison was that their sacred religious
books or traditions do not guarantee the righis@BT people.

It was concluded that because of the importanaelwjious beliefs to the respondents,
they did not want LGBT rights guaranteed in Ghaiikey, however, showed an
appreciable level of love and acceptance of LGBdppeein their religious denominations
and in their families.

Key words: Human Rights, Lesbians, Gays, Bisexaats Transgender, Pastoral Care,
Quantitative Research



ACRONYMS *

CHRAJ Commission for Human Rights and Administratiustice
CDC Center for Disease Control and Prevention

CIA Central Intelligence Association

LGBT Lesbian, Gay, Bisexual, and Transgender

UDHR Universal Declaration of Human Rights

UNHCR United Nations High Commissioner for Refugees
WMA World Medical Association

Note: * indicates that only those acronyms thatuocat least twice in the texts are
included
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1 INTRODUCTION

1.1 Rationale and Background to the Study

Serious and deadly statements made on the issueesifian, Gay, Bisexual and
Transgender (LBGT) rights by some of the key pessuithin the Ghanaian communities
serve as the background of this research. Belowad®v of such statements made

through interviews on radio stations in Ghana.

"So | am sending a sign to these people that thiéyat have it easy in this country.
They can leave here and go to other places toipeatiat. But in this country, | believe
that they are treading on dangerous grounds anddbeld face lynching in future”

During the same interview, the same legislatouisted to have said that:

“Being a God-fearing nation and a God-fearing pepfat us not joke with this issue
and let us not talk about any issue of human rightss is uncultured, anti-Ghanaian
and if care is not taken, these people will facgeery tough time in future” he noted.
(GhanaWeb 2011).

In another instance, Ghana’s Western Regional Minislso a member of Parliament,
Paul Evans Aidoo, is said to have ordered the imatedrrest of all homosexuals in the
country’s west. Aidoo has tasked Ghana’s BureaNaifonal Investigations (BNI) and
security forces to arrest the country’s homosegopllation. He has also asked landlords
and tenants to report people they suspect of deangosexuals. According to him, “All
efforts are being made to get rid of these peoptae society” (Geen 2011).

Again, Minister of Justice-designate has stateégmically that Ghana’s constitution
does not recognize gay rights and has orderedlail believe in the rights of gays to
proceed to the Supreme Court for interpretatiore Jinstice Minister-designate told the
vetting committee of Parliament that the positiéthe law on homosexuality is clear -
“unnatural canal knowledge is a criminal offencgh& strongly argued (GhanaWeb and
Joy Online 2013).



10

In addition, on July 1 2013, the head of the Gham&resbyterian Church, Emmanuelle
Martey mentioned that homosexuals wanted to destreycountry and formed part of

‘Satan’s deadly agenda’ (Gay Star News 2013).

Finally, the Chief Psychiatrist, Dr. Akwasi Oseadypreviously stated in March 2013 that
‘homosexuality is not natural and should not qydiifr human rights, which are natural

rights. In its true nature, it is a disorder’ (Appi2013).

1.2 Statement of the Problem

In the U.S Human Rights Country Report, it was itledathat Lesbian, Gay, Bisexual,
and Transgender (LGBT) persons face widespreadimis@tion in employment and
education, as well as police harassment and eotoatitempts in Ghana. There had also
been reports that police were reluctant to invastiglaims of assault or violence against
LGBT persons. It has been reported that gay menison were often subjected to sexual
and other physical abuse. The report mentionstiieagovernment of Ghana took no
known action to investigate the matter or punisbséh culprits in the abuses (US
Department of State 2014). There were no reportsg< of police or government
violence against LGBT persons in 2014, stigmatirgtintimidation, and the attitude of
the police toward them could be some of the attable factors in preventing victims

from reporting incidents of abuse. (Human Dignitydt 2015, 4-5).

Also, on the 7th of March 2015, a group of womemsidered to be lesbians were
confronted by a mob during a private birthday pamtyhe town of Teshie near Accra.
According to the report, the perceived lesbiansewslted with human excreta. Later,
the residents printed and circulated posters to the women. (Starr Fm Online 2015).
In Ghana, the civil society, the faith institutiomscluding both Christian and Muslim
leaders have kicked against the legalization of ripbts of LGBT. The practice of
homosexuality and "transgenderism” is consideredilidle, uncivilized, dirty and
abominable or taboo, anti-human as well as inctergisvith biblical teachings (Ghana
News Agency 2015a, Ghana News Agency 2015b & $tarOnline 2016).
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It could be understood that the basis of rejectadnLGBT group in Ghanaian

communities has its foundation in culture or triaxial values, faith or belief systems as
well as in the legal system. The above claim ipsujed by the statement made by the
General Secretary of the Christian Council of Ghamat Ghanaians and for the matter
Africans cherish their rich and strong values sués such as homosexuality and so must
not allow anyone or group of persons to impose vidaicceptable in their culture on

them in the name of human rights (Modern Ghana R011

1.3 Purpose of the study

The main aim of the study was to investigate theeguions of Ghanaians living in

Finland on the legalization of the rights of LGBTGhana.

1.4 Work Life Partner: International Charismatid®i Church

The International Charismatic Bible Church in Fhdavas founded in Helsinki in 2010
under the leadership of the researcher. It ista fammunity registered in Helsinki. It
has a membership of over sixty (60). It engagefanmly work and children and youth
programs. The organization has developed a cuancwb train its parish workers as well
as those who might be interested in the prograne @rthe modules is "Ministry and
Human Rights". The need for this project was jgirdentified by the researcher and this
work place partner. The purpose was to educat@dhish leaders and trainees on the
issues of growing needs of Human Rights in our edms and the various faith

denominations.
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1.5 Concepts and Definition of Terms

1.5.1 Sexuality, Sexism and Sexual Orientation

Savin-William (2014, 5) describes sexual identity historically and contextually
specific. He writes that terms come and go with anithout universal agreed upon
meaning. What was once a sexual invert has beconmeenasexual, who has become a
gay, or a queer, and who became man-man or womamawdoving person today was

once different.

According to Asquith (2010) sexism is a belief tiitade that one gender or sex is inferior
to or less competent or less valuable than thero8exism is also attitudes, conditions,
or behaviors that encourages stereotyping of sodiies based on gender. Asquith states
emphatically that all beliefs and practices thatfow one gender to spheres or denigrate
their status in relation to others are discrimingtarbitrary, prejudicial, restrictive,
exploitative, and therefore sexist (Asquith 201%1)1

Sexual orientation, on the other hand, describesé of those to whom one is sexually
and romantically attracted. Groups of sexual oaton typically have encapsulated
attraction to people of one’s own sex such as gay on lesbians. The term has been used
to describe affinity to members of the other sestélosexuals), and attraction to members

of both sexes referred to as bisexuals (AmericaatRdogical Association 2011).

1.5.2 Gay, Lesbianism, Bisexualism and Transgesuteri

In some cultures, Gay refers to males in a romaatmtic and or emotional sense. It is
known that not all men who engage in homosexuahwieh are identified as gay so this
label should be used with caution. Also Gay is usegkfer to the LGBTQI community
in general, or as an individual identity label fanyone who does not identify as
heterosexual (Green and Peterson 2004). Gay anddexmality are mostly used

interchangeably. Homosexuality has been definedhley Catechism of the Catholic
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Church as the relations between men or between won® have an exclusive or

predominant sexual attraction toward persons ofé#mee sex (Catechism of the Catholic
Church 2357). In this research, homosexuality hesnbused to mean lesbian, gay,

bisexual, transgender, queer and their relatedjoetss, other than heterosexuality.

Lesbianism, on the other hand, refers to attractbra woman to another woman.
International Spectrum (2016) describes a lesbsas @oman who is basically attracted
to other women. A Bisexual refers to a person wshemotionally, physically and or
sexually attracted to males or men and females @nem. This attraction does not
necessarily have to be equally split between gended there may be a preference for
one gender over others (Green and Peterson 20084)tefm "transgender” has many
meanings. It is often used to describe all peogie do not identify with their assigned
gender at birth or the binary gender system. lplwes transsexuals, cross-dressers,
gender queer, drag kings, drag queens, and twib-ggirsons among others. Some
transgender people think that they do not existhiwione of the two standard gender
categories of male and female, but rather somewdetveeen, beyond, or outside of those

two genders (International Spectrum 2016).

The concept “transgender” also refers to individuakho experience gender
incongruence, which is defined as a marked mismativeen a person's gender and the
sex assigned to him or her at birth. Being trandgemloes not necessarily imply any
mental impairment, transgender people may requaenseling to assist them to
comprehend their gender and to address the corsptaal and relational issues that are
affected by it. The Diagnostic and Statistical Malmf Mental Disorders of the American
Psychiatric Association (DSM-5) uses the term “gandysphoria” to classify people
who experience clinically significant distress thrasult from gender incongruence
(World Medical Association 2015). Transgender rsually uncommon in the Ghanaian
societies (Francoeur & Noonan 2004, 474). Considetine above explanation by the
International Spectrum (2016), Francoeur and Noanag have a limited view of the

concept of transgender, for writing that transgead@eople are not common in Ghana.

Transgender identity is influenced by medical aaghl models of gender identity across
social institutions and contexts. Social interatsiovork together with those models to

structure transgender people’s gendered identibiedjes, and experiences. Medical,
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social, and legal contexts simultaneously empowdrcanstrain transgender people. The

medical model serves to legitimizes gender-affignimedical intervention but
simultaneously restrict access to those who conforanarrow set of criteria, that builds
transgender community, but at the same time mdigegnaembers who do not conform.
Transgender people whose gender affirming socigraction, healthcare, and legal
documents are distributed according to a medicalehoesponding to the medical model
is an important part of daily life. Legal definiti@f sex and gender also limits transgender
people’s self-determination because a person nedssrecognized and affirmed by law
(Johnson 2015.)

Awareness has been made to no and low-income gadegpeople’s marginalization in
both public and private social services (Spade RQAlso, Johnson (2015, 810), citing
the work of Grant et al. (2011), writes that tragrsgder people are disproportionately
victims of poverty and homelessness. The implicetiere, to transgender rights in Ghana
demands scrutiny, because poverty prevails in Ghaddhat those who might need long
term medical support might not be able to affordfitcare is not taken some of the
transgender persons” lives would be more miserddale when their rights were not

legalized due to unskilled medical procedure or-affardability of medical care.

1.5.3 Gender Identity, Gender Expression and HubDignity

Gender identity and gender expression make upethe 'tgender” itself (World Medical
Association 2015). Gender Expression refers tavdngs in which each person manifests
masculinity or femininity. It is often an extensiohour gender identity, the innate sense
of being male or female. Everyone expresses acpéati gender each day, and this
manifests in the way people make their hair stydhepse their clothing, or even the way
they stand. Individuals® appearances, speech, mehawovement, and other factors
inform that they feel and want to be understoodria way or the other (GillFoundation
2016).

In Ghana, gender roles are well defined. Malesaught to take authority and assume
leadership roles while females are trained to maritag home (Salm and Falola 2002).

International Spectrum (2016) uses the term "geitgrtity” to mean the sense of being
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male, female, genderqueer, agender, and otherse $eople think that gender identity

is in accord with physical anatomy but for somasigender people, gender identity may
differ from physical anatomy or expected socia¢sollt is, therefore, relevant to note that
gender identity, biological sex, and sexual oridotaare separate and that one cannot
assume how someone’s identifies in one categosdb@s how they identify in another
category.

With this knowledge in mind, each person, irrespectof their gender or sexual
orientation, must be acknowledged, valued and figghi Valuing human dignity, as
Reaume (2003, 645-695) argues, is acknowledgingrther worth of everyone. He
contends that violating human dignity means senthiegnessage that some people are
less worth than others. Reaume further argues hhatan dignity should make an
individual or a group pf persons to feel self-rex@ad self-worth, and that it is concerned
with physical and psychological integrity and empowent (Reaume 2003). In chapter
six of this study, respondents” opinions on whetierot LGBT people in Ghana should

be treated with respect and dignity has been dseclus
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2 THEORY: REVIEW OF LITERATURE

2.1 Ghana

Ghana, as a country of constitutional democracyy &astrong presidency and a
unicameral, 230-seat parliament (Bureau of Demge¢tdaman Rights and Labor 2012).
It is a west African country with its geographicalea, including land and water,
measuring 238,533 sqg. km. It shares borders witlh @Guinea and lies between Cote
d’Ivoire and Togo. It was formed from the mergeittad British colony of the former

Gold Coast and the Togoland trust territories (Grhtelligence Agency 2016). It is a
lower middle income country in the region of Suliv&an Africa. Its population, except
for those refugees not permanently residing indbentry as of 2014 totaled 26, 79
million (World Bank Group 2016). It was the firgiuntry in the region to gain its political

independence, in the year 1957 (Government of GBan&). 71.2% of the population
are Christians while 17, 6 percent are Muslims &r&% being traditional, with 5.2

percent having no religion (Central Intelligenceedgy 2016).

The religious dimensions of the population explaimy it is difficult for the LGBT to
have their rights. This claim is supported by resledinding that affirms that there is far
less acceptance of homosexuality in countries whedigion is important part of the life
of the people (Pew Research Center 2013). in soightges, the most common reasons
given for objecting to LGBT rights are moral antigieus (Pew Research Center 2003).
There is no official publication on the number ergentage of people belonging to LGBT

group in the country.

This above claim is supported by the UK Boarderoye(2013) which citing Freedom
House, contends that there are no registered LGBdnzations in Ghana, and in 2006,
the government banned an LGBT rights conferencewha scheduled to take place in
Ghana. However, there are some organization in &eame of which were founded in
1998 and 2006. They seek to protects LGBT peoplghd (UNHCR 2016), but it is
believed that they are not formally registeredrsytcannot provide accurate number of
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LGBT people in the country. Besides, not all LGBJople are willing to be identified as

such because of the widespread discrimination agehatization.

Homosexuality is on the ascendency among diffeseieties but there is a general
homophobic attitude towards them in most Africamirddes including Ghana. Also,
because of the general belief systems across argdike Ghana, homosexuality is
generally not tolerated (Norman, Awiah, Norvivogridesuor & Binka 2016, 14).

It is believed that 98 percent of Ghanaians peectiat homosexuality is morally wrong.
According to the Human Rights First (2014), thisgeatage was the highest among the

countries surveyed.

This study by Norman et al. (2016, 19-20) reveadd & few Ghanaians have ever had bi-
sexual experiences, irrespective of their religidmackground. Looking at religious
orientation and sexuality, it was shown that twé @iufive (42%) of 442 of Christians
and two out of five (42%) of 108 of Muslims repatteeing bi-sexual. Respondents aged
between 16 and 20 representing 53% of them hadhexkbi-sexual experience but two
out of five (39%) of those aged between 21 ande&&rg, and one out of two (48%) of
those aged between 26 and 30 years reported biesegimal. one out of five (18%) of 38

of those aged 46 years and above indicated thatthee homosexuals.

In this same study, another 34% of 38 respondepisrted being bi-sexual among both
sexes. A separate view at gender showed that tivof dive (39%) of 344 of the females

were bi-sexual, while two out of five (42%) of tB&7 of the males reported being bi-
sexual. Among those that were married, a third (882205 reported that they were bi-
sexual (Norman et al. 2006). It needs to be undedsthat the study by Norman and his
colleagues cannot be generalized due to the s@aple size compared to the entire
population, but the findings reveal that the nundfgreople believed to belong to LGBT

in Ghana could not be underestimated.

2.2 History of Homosexuality in Ghana

Homosexuality hardly exist in Ghana, and it waslispéd as a sexual offense because
self-identified gay men were virtually unheard Bfgncoeur & Noonan 2004). The claim
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by Francoeur and Noonan is not based on reliabldeerge because Ghana's law

criminalizes homosexuality since the year 1960. Bsexuality is an old-age concept.
According to Wazha Lopang (2014, 82-83), many awthaitribute homosexuality to
colonialism. It is said that European conquerorpadsed same-sex behavior on black
Africa in the times of colonial era to degrade $lbject people. However, studies show
that homosexuality has been part of the continerdrey other. Homosexuality is thus
traceable far beyond the colonial era. Murray amddee (1998) write to affirm that
homosexuality existed both in pre-colonial perisdheell as in this modern times, though
missionary tried to stop it and criminalize homasaky which were later continued by

colonial and postcolonial government.

Homosexuality was being practiced by some studeritse boarding schools in Ghana.
Where it existed among girls, it was and is seiiig called "supi”. It needs to be clarified
that "supi" does not always involve sexual attawdi This practice among boys was
termed "trumu, trumu” an Akan language which isigtated to mean "anus, anus".
Wieringa (2005) strongly supports the above clainemwshe writes that this practice of

homosexuality is among school girls in the boardingses.

2.3 The rights of LGBT in Ghana and Africa

According to the Law Library of Congress (2015)t otithe forty-nine (49) countries in
Africa, South Africa is the only nation that comstionally permits same-sex marriage.
In some of these countries, example Nigeria, Ugaadd Ghana, the practice of
homosexuality is considered a criminal act. ltlhgrefore, punishable by law. Graeme
(2015) writing on the rights of LGBT people in Afa indicates that there are thirty-six
(36) countries in Africa that outlaw same sex séxoaduct. He contends that the right
s of LGBT people in Botswana and Kenya where treyelbeen given legal support to
organize themselves and be protected under thedememe adds that in Zambia, people
have been given the constitutional rights to adie@ar the rights of the LGBT people.
Graeme sees this as positive stride to freedorth@®LGBT group in Africa.

It is known that sodomy is a crime in Ghana, soenr@hana’s law, a person who has
unnatural carnal knowledge of another person oflesd than sixteen (16) years of age

with the consent of that person commits a misdeme@@hana Legal 2016a). Unnatural
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carnal knowledge involves sexual intercourse witheeson in an unnatural manner or

with animal and this is deemed complete upon sefiicevidence of the least degree of
penetration (Ghana Legal 2016b). It is an offenB&kwvis punishable on conviction by a
maximum of three-year prison term (Ghana Legal 2Dl&terpretation of the unnatural
carnal knowledge is not clear. People have the tigiprivacy as written above. This
means that what goes on in people’s private livest ine protected unless they perform
it in public. One could write that if a man and ige engage in anal sex, or so-called
oral sex, they must be prosecuted by the law asp@angaged in unnatural sex, but states

do not concern themselves with this because litagtivate life of a couple.

2.4 Ghanaian Culture and Homosexuality

Culture, according to Ghana’s National CommissiorCalture (2006), is a lifestyle as
displayed by a particular people or society. Celtunfolds for the purpose of living, so
it is socially taught and learned. It emanateswamdn response to the local biophysical
environment. Cultural traditions lean unto the pfast their mandate, authority and
authenticity since cultural traits are consideredsaciety’s norms handed down the
generations. Culture evolves and it is often inflced by local and external influences

and impetus (National Commission on Culture 2006).

In Ghana, homosexuality is considered uncultured an alien culture (GhanaWeb
2011). His Excellency John Dramani Mahama, theigeas$ of Ghana, is quoted to have
said that;

| believe that laws must prevail. For instanceyge must not be beaten or
killed because of their sexual orientation, butiyncountry, there is a strong
cultural hostility towards it. It's a difficult giation, but | guess it's

something that - it's very difficult to comment because often it creates

more problems (Stewart 2013a).

The late president of Ghana, H.E. John Evans Atilés MIso made it clear that his
government will not back the practice of homoseityao long as Ghanaian society

frowns on it (Daily Graphic 2012). According to tlae president, Ghana’s norms and



20
ideals do not support homosexuality so, he wouldsopport or initiate any move to

legalize it (Ghana Broadcasting Corporation 2011).

It is a common belief among ghanaians that GharsaG#iristian nation, so accepting
homosexuality will provoke God’s punishment, ansbalGhanaian cultural tradition is
inflexibly heteronormative, therefore, homosexueadagtices are “un-Ghanaian” (Banks
2013, 30). Cultural independence is a way of estaiblg the sovereignty of the Ghanaian
state; and for some people, this is more importarihem than the economic ties that
Ghana has with Western nations. Constructions cén@ian cultural traditions are
strongly associated with Ghanaian national ident#tgd these discourses work to
strengthen the sovereignty of Ghana and to disisihigii from other nations. As critical
remarks of some Ghanaian public figures suggestloital context is also important for
understanding ways in which such discourses arestearted and invoked. These
discourses are always strategic, whether they servettress certain political agendas or
to establish a hierarchy of social beliefs (BanB$3 44.)

One needs to take cognizance of the fact that mbhagges have gone on in ghanaian
cultural settings. These changes cut across mlgmonomic, religion, and so on. Before
Ghana was colonized by the British, the countryystesn of government and
administration was purely traditional or chieftain@he country had its own traditional
courts where civil and criminal cases were setfalvadays, the country is governed by

politically elected governments with various judicsystems.

Contending that homosexuality is Western cultura fallacy. The Western world had
also been struggling to outdo the practice fromrthespective countries. Western
countries started allowing same-sex marriages aftgr the year 2000 (Pew Research
Center 2015). When the practice of homosexualigabee the culture of the Western
world could not be ascertained. Until recently, s@tates in the United States of America
(USA) had not legalized the rights of LGBT peopdepr to the supreme court’s ruling
to legalize the rights of LGBT people in all stavaghin the USA (British Broadcasting
Corporation 2015). Again, in the countries where finactice is legalized, not all the

citizens approve of it. They only manage to livehwi.
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Again, over twenty countries in Europe includinglytand Poland have not legalized

same-sex marriage (Lipka 2015), so claiming thatesaex practice is Western culture is
unacceptable. It must be recognized that same-@akonship is a global challenge

confronting all human societies.

Kontula (2009) argues that sexuality in human desges revealed through sexual culture
which refers to the psycho-social processes tharais sexual behavior. Sexual culture
involves the rules, beliefs and norms that aregoiiesd through communal membership.
It also describes whether or not an individual' gusé behaviors are virtuous or
acceptable. Social traditions such as myths, custatoals and ceremonies define sexual
culture. Again, sexual culture includes a theoryoman nature and set the boundaries
of what constitutes natural or unnatural sex. TaBnition promotes consistent social
and political order, controls behavior and produceder as well as the sustained
existence of the community. Sexuality is also apanant part of non-sexual institutions,

such as religion and politics.

Kontula (2009, 13) further argues that sexual r@ed the associated demands and
opportunities for a person’s life span, such aoiaee, feminine and androgynous roles
are assigned by sexual culture. Gender-based castaththe characteristics including
conceptions of desire, eroticism, ways to viewitbdy, sexual instinct, and the subjective
conditions, conceptions and objects that are rlateyender, are all assigned by sexual

culture.

Ghana’s National Commission on Culture’s conceptifoculture, as explained above,
does not necessarily contradict the rights of LGI&0ple in Ghana, if taken in context.
What is needful here, is scientific research, megni discussions and dialogues aimed
at finding a lasting remedy to this issue of same+elationships and "transgenderism”.

2.5 Love: Basic Human Needs and Capabilities

All countries including Ghana need to protect tights of citizens to basic human needs

and capabilities. In his thesis, Yeboa-Mensa (20difhg the work of Rees (2011, 85),

writes of the World Bank Group’s adoption of Seb@ttom-up "human poverty’
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approach which emphasizes a liberal democraticeqnaf capability, which has been

defined as "the overall freedoms people havey#othe kind of lives they have reason to
value or cherish. The emphasis on human capabiléiso placed a high priority on
increasing the World Bank’s commitment to demozaditbon in development and to

partner with civil society actors.

The list of capabilities, according to Nussbaunsjudes among others bodily integrity.
which encapsulates the ability of persons to mosely from one place to another, being
able to be secure against violent assault, inctuséxual assault and having opportunities
for sexual satisfaction and for choice in matténeproduction. Nussbaum contends that
the list of capabilities should be a guide to puplblicy makers and be guaranteed by the
constitution (Nussbaum 1999, 31-42).

2.6 Universal Declaration of Human Rights

Ghana as a country, is bound by the Universal Datoten of Human Rights (UDHR) of
the United Nations, which is an important docunaatar as human rights are concerned.
It was drafted by representatives with differemaleand cultural backgrounds from all
parts of the world, the declaration was announcedhe United Nations General
Assembly in Paris on December 10 1948. This hungins document spells out the
fundamental human rights to be protected universallall states. In this declaration,
every person is entitled to all the rights anddiieas documented in this therein, without
discrimination of any kind, such as race, colok, $&nguage, religion, political or other

opinion, national or social origin, property, bighother status (United Nations 2016a).

The Article 3 of the Universal Human Rights Dectama states emphatically that

everyone has the right to life, liberty and seguritgain, as detailed in Article 16.1, men
and women of full age, without any restrictions dzh®n race, nationality or religion,

have the right to marry and to found a family. Tlaeg also eligible to equal rights as to
marriage, during marriage and at its dissolutia@cti®n two has it that marriage shall be
entered, only with the free and full consent of thiending spouses (United Nations
2016a). The implication here is that, the persotsniding to enter marriage must have

the free-will to decide on their own without coenti It must be acknowledged that
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complete freedom is difficult to be obtained sircenomic, psychological and emotional

as well as high aspirations and others may coeme people to make decision that they
would not make if all things were equal with the@ounseling or consultations is,
therefore, a necessary ingredient for even somer @dults who intend to make some

important life decisions such as marriage.

2.7 Universal Declaration of the Right of LGBT

Some people in Ghana, as detailed in the backgrotitids study, argue that the rights
of LGBT people are foreign and for that matter doubt be granted. With regards to this
belief, the United Nations strongly contends thas not seeking any new rights for the
LGBT people. It argues that the legal obligatiohstates to safeguard the human rights
of LGBT people are those that are well foundedaalyan international human rights law
based on the Universal Declaration of Human Rigat&l subsequently agreed
international human rights treaties. The UN reitesdhat all people, irrespective of sex,
sexual orientation or gender identity, are entittedenjoy the protections that the
international human rights law provides includimgpect of rights to life, security of
person and privacy as well as the right to be freen torture, arbitrary arrest and
detention. The right to be free from discriminatand the right to freedom of expression,

association and peaceful assembly are not exenspfidmted Nations 2016b).

The United Nations, therefore, wishes the LGBT pedp also enjoy those rights and
freedoms just like any other citizen. But this & the case because as the UN details in
its report on the rights of the LGBT people in 20it temains illegal in seventy-six (76)
countries to engage in same-sex conduct and in Mauritania, Saudi Arabia, Sudan
and Yemen it attracts death penalty (United Natkiisl). LGBT people are often targets
of organized abuse from religious extremists, pdrany groups and neo-Nazis as well
as extreme nationalists among others including lfaamd community violence. It is
recorded that lesbians and transgender women aaegegater risk. It is reported that
homophobic hate crimes often include a greateresdegf cruelty and brutality. Violent
acts against LGBT people usually go unreportedimthe victims are not willing to be
identified with the group for fear of violence arimistrust for the police (United Nations
2011).
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2.8 Phenomena

2.8.1 Homosexuality: Nature-Nurture Controversy

It is believed by one school of thought that homosés have chosen to practice
homosexuality because of their exposure to thaisenvironments. Others think that
people are homosexuals by genetic influences sohtee no control over their sexual
orientations. This section discusses these diftepmions on homosexuality.

2.8.2 Homosexuality as a Natural Variation

The American Psychiatric Association compromiseda@ng homosexuality from the
Diagnostic and Statistical Manual of Mental Disasd@SM) but replaced it with "sexual
orientation disturbance" for people who have cimgés dealing with their sexual
orientation. However, homosexuality was declassiis a mental disorder in 1987. In
1992, the WHO removed homosexuality from its [fsiGD-10, it still bears the construct
of "ego-dystonic sexual orientation" a conditioatth person is not in doubt of his or her
sexual orientation but desires that it was diffesna result of associated psychological
and behavioral disorders. The concept of mentalrdes's, in the case of homosexuality,
therefore changes with society (Burton 2015)

Statements like that made by Ofori Osei, a Psygkiah Ghana, as mentioned in the
background to this study, that homosexuality irite nature is a disorder (Appiah 2013),
may still have the support of many people all derworld as seen from literature in the
next few paragraphs. This argument owns to thetfiattfive thousand eight hundred and
fifty-four (5,854) persons in the American Psych@tAssociation voted in favor to
remove homosexuality from the list of mental diswedwhile three thousand eight
hundred and ten (3,810) persons voted to retdd Hare 2004, Burton 2015).

Notwithstanding, a large body of scientific reséashows that homosexuality is a natural

deviation of human sexuality without any intrindigdnarmful health effects.
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This is supported by MacCulloch & Waddington (19&Mjo reveal that female and male

brain sexual differentiation may be hormonally det@eed. So, primary homosexuality
in both sexes may be attributed to abnormalitidetial exposure to hormones, resulting
in physical mis-differentiation and later to homwxsal behavior in genetically and

phenotypically normal men and women.

Owning to the above findings that homosexual femliare harmless, homosexuality was
removed from the American Psychiatric Associatiafifgcial diagnostic manual in 1973.
The World Health Organization (WHO) removed it frahe ICD in 1990 following a
similar process of scientific literature. The Pamekican Health Organization (WHO)
that in none of its individual manifestations dbesnosexuality constitute a disorder or
an illness, and so does not require any cure. Diaed indirect discrimination,
stigmatization, peer rejection, and bullying con@no have a serious effect upon the
psychological and physical health of people withomosexual or bisexual orientation.
These negative experiences lead to an increasedfatepression, anxiety disorders,
substance abuse, and suicidal ideations and afenipie rate of suicide among
adolescents and young adults with a homosexuaisexial orientation is, thus, three
times higher than that of their peers (World MebA&ssociation 2013.)

It is believed that the publication of this and soather ones made the USA banned the
counseling services for the young people belowes8yof age, who think that they have
problems being homosexuals (NBC News 2012). Thésddment of counseling services
in the USA for the homosexual youths led the ExgeuDirector of the Homosexual
Anonymous, Douglas Mclntyre to launch a ten (1G) war to lobby for freedom for the
youth to seek counseling for unwanted homosexu@iitgolosi 2016). Nicolosi thinks
that homosexuality could be society motivated ggperted by some study presented in
the next paragraph.

2.8.3 Homosexuality as a Choice

Some studies argue that homosexuality is a choidéhas nothing to do with genetics.

According to Whitehead (2016), all eight major stsdof identical twins in Australia,
the U.S., and Scandinavia during the last two desadrive at the same conclusion that
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gays were not born that way and that geneticsas lzest, a minor factor. Whitehead

strongly contends that identical twins have theesgames or DNA and they are nurtured
in almost identical prenatal conditions, so if ha®xuality is caused by genetics or
prenatal conditions and one twin is gay, the otlvar should also be gay. The reason is
that they have identical DNA so it ought to be hmeadpercent (100%) but the study

shows otherwise.

Whitehead further states that if an identical thés same-sex attraction the probabilities
that the other twin has it are only about elevercg® (11%) for men and 14 percent for
women. He asserts that since identical twins amgayd genetically identical,
homosexuality cannot be genetically dictated sotesfthe idea that some are born gay.
The predominant things that produce homosexualitynie identical twin and not in the

other have an association with post-birth fact@vifehead 2016.)

It is further contended that the first very larggiable study of identical twins which was
conducted in Australia in 1991, then a large Ut&dygabout 1997. Again, Australia and
the U.S. conducted more twin studies in the yed02@hen by several studies in
Scandinavia (Whitehead 2016). Whitehead mentioastthin registers are the basis of
modern twin studies and that they are now veryelaagd exist in many countries. A
gigantic European twin register with an estimated rsundred thousand (600,000)
members is being organized, but one of the langeasse is in Australia, with over than
twenty-five thousand (25,000) twins on the bookintical twin study could be very
fluid and changeable as neutral academic surveys alsubstantial change. Almost half
of the homosexual/bisexual population in a nonapeutic setting moves towards
heterosexuality over a lifetime. About three petcg90) of the current heterosexual
population once firmly believed themselves to benbsexual or bisexual. Sexual
orientation is not static but dynamic (Whitehead @0

In addition, forty percent (40%) of bisexual maiesa study claimed a fair amount or
great deal of choice and forty-four percent (44%isexual females in the study reported
having a fair amount of choice in the developmdrtheir sexual orientation. This is in

addition to twenty-two percent (22%) of male bisaisuand fifteen percent (15%) of

female bisexuals who reported to have at leastadl simount of choice about their sexual



27
orientation. Other studies also confirm the pal#icunstability of a bisexual sexual

orientation (Savin-Williams, Joyner, & Rieger, 2012

In reaction to Whiteheads™ and Savin-Williams wliils colleagues' argument on twin
studies, detailed in the above few paragraphs, &ogdof Science of South Africa
(2005), vehemently contends that studies havegiy@uggested a maternal pathway for
the heritability of whatever genetic factors argvatk, and that this is due to the fact that
much of the clustering observed, regarding, fotainse, greater than average numbers of
male siblings, in the case of gay men, and thé larter effect, seem to be passed on
through maternal lineage. According to the Acadethyg, indication that if there is a
genetic component for same-sex orientation, it waoubst likely be located on the X
chromosome, was first studied empirically in 19930®an Hamer and his colleagues
who found a potentially causative region, Xq28,tlh@ X chromosome in homosexual
men. In buttressing the claim that same-sex relaligps are genetically influenced, and
in support of the above, LeVay (1991) found thatdioe hypothalamic nucleus, gay men

were more identical to heterosexual women thareterbsexual men.

The Academy of Science of South Africa (2015) ngtthe work of Hamer et al. (1993)
writes that this similarity was found in thirty-te (33) out of forty (40) gay brothers
examined. In the early 1990s, this finding was gtrengest evidence ever found for a
genetic component of same-sex orientation in mestudy which first look directly at
DNA in humans in this way. The study did not, hoewlvdentify a specific gene and no
one in the past, or now, working in genetic redeapgects there to be a single gene that
influences sexual orientation. It is claimed thabther researcher studied a new group of
gay brothers and identified a very similar resditgdemy of Science of South Africa
2015, 29-30).

It is again argued that a relatively new field,ggpietics, shows that it is possible for
same-sex orientation to be ‘genetic’ in nature levat the same time also being affected
by the intrauterine and extra uterine ambiencegé&etics also gives a plausible and
testable reasons why there is discordance in iclntwins pertaining to both their
sexuality as well as other traits (Academy of Soeenf South Africa 2015, 31). In
addition, a study by MacCulloch & Waddington (198%jrongly affirms that

neuroendocrine theory hypothesize that homosexaedops have been exposed to
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atypical levels of hormones in development, whig@suft in sex-atypical neural

differentiation.

On the under hand, Phelan, Whitehead and Suttd@®j2afld a review of over hundred
years of experiential evidence, clinical studies] eesearch that show that it is possible
for some men and women to change from being a hexuas to a heterosexual. The
efforts to change do not invariably result in haand that homosexual men and women
have greater risk factors for pathology than tist of the general population. Based on
their review of the reports of reorienters, cliaits and researchers, it was concluded that
reorientation treatment should continue to be aw#el to those homosexuals who seek it
(Phelan, Whitehead and Sutton (2009). Also Phatanhés colleagues, citing numerous
research findings, contend further that ReligiotMidiated Reorientation has helped in

changing many homosexuals towards heterosexuality.

It has been reported by the Center for DiseaserGloamid Prevention (2011, 10) that in
the U.S, among a total of three hundred and sewvertiousand (372,226) males aged
thirteen (13) years and older at the end of the 840, 63% of infections were attributed
to male-to-male sexual contact, eleven percent jlti#heterosexual contact. Also,
among a total of one hundred and fifteen thousamtiseven (115,007) females aged
thirteen (13) years or older in the same periadtyseight percent (68%) of infections

were attributed to heterosexual contact.

Also, in May 2011, the Daily Graphic, being theioaal newspaper in Ghana, reported
that eight thousand homosexuals (8000) had beeistesgd by non-governmental
organizations (NGOSs) in the Western and Centrabresy and that majority of themere
infected with sexually transmitted diseases (STiBduding HIV/AIDS (Amoah 2011).
Considering the total population of the homosexuratie U.S relative to the general population,
if they could account for these percentages in fections, and eight-thousand (8000) of them
from only two regions in Ghana, then the publicatoy the WMA is misleading if the Ghana’s

Daily Graphic’s and CDC’s publications were toroe.t

Notwithstanding, the above assertions, the WorldltieOrganization (2006, 4) argues
that reproductive health care includes sexual hedhlie purpose of which is the
improvement of life and personal relations, andordy counseling and care that relate
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to reproduction and sexually transmitted disea®#dO (2006, 4), therefore, defines

reproductive health as;

a state of complete physical, mental and socidbeilg and not merely the
absence of disease or infirmity, in all matterstiah to the reproductive
system and to its functions and processes. Reptigdutealth therefore
implies that people are able to have a satisfyimd) safe sex life and that
they have the capacity to reproduce and the freedadecide if, when and
how often to do so. Implicit in this last conditiane the right of men and
women to be informed and to have access to sdéztiek, affordable and
acceptable methods of family planning of their cloias well as other
methods of their choice for regulation of fertilitshich are not against the
law, and the right of access to appropriate headtie- services that will
enable women to go safely through pregnancy andhirth and provide

couples with the best chance of having a healtfanin

Similarly, Academy of Science of South Africa (2088l), argues that there is clear
evidence suggesting that more repressive envirotsmianrease minority stress and
impact negatively on the health of LGBT people. érciing to the Academy, this has a
direct effect on the health of the general popaigtiespecially, in terms of HIV and
AIDS, as well as Tuberculosis and other SexualBngmitted Infections (STI) reduction
campaigns. It is again contended that there akaown positive effects on public health
because criminalization cannot stop people fronlifgesame-sex attractions and
expressions of same-sex orientations. This ratraesit difficult for LGBT people to
access health care and will more likely to sufienealth. There is, therefore reductions
in broader social cohesion and stress as well@ueaging the transmission of infectious
diseases, including HIV (Academy of Science of 8dfrica 2015, 64).

In a related publication, the World Association 8axual Health (2014) recognizes that
sexual rights are necessary for the realizaticdh@highest attainable sexual health.
Based on the above claim and WHO’s definition giroductive health and the
argumentation of the Academy of Science of SoutiicAf it is, therefore, important that

all people irrespective of their sexual orientatieceive appropriate education on the best
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way to have healthy lifestyles in order to impraweir wellbeing and reduce STIs

infections.

2.8.4 LGBT People and their Right to Adopt

As far as care or formal adoption is concernedpfgewho oppose lesbians, gays, and
transsexuals raising up children often use religioulegal arguments to highlight many
of the misconceptions that still surround the issitgomosexual parenting (Vitelli 2013).
About lesbian mothers, it is contended that theabs of a father in addition to

the presence of a lesbian mother would lead taedlgender development in children,
because both fathers and mothers are needed florerhito develop solid gender
identities (Lev 2010, 269). It is also argued thays would assume to be less masculine
in their identity and behavior and would grow ugpthomosexuals, whereas girls would
grow up to be lesbhians. Judgments by some judgdsded outcomes of reports that
showed devastating effects of the absence of &rfath the cognitive development of
children. Another contention has been that childraning a lesbian mother would be
teased, mobbed and/or ostracized by other chil{Bes, van Balen & Van den Boom
2005, 264).

The arguments from the Judges as detailed abovalsodrue in Ghana, where gender
roles are clearly defined. Most heterosexual meualgvaot be able to take good care of
children, if they were to live with them withouttin wives or women. So, it is feared that
homosexual men in Ghana would not be able to cameeply for children if they are

given rights to adopt children. Gender roles maybeodeeply entrenched in all countries
of the world, but as Allotey (2015, 50) arguescamtemporary Ghanaian communities,
the conventional breadwinner/housewife roles a@rishany homes. It is common for a
man to provide an income for the upkeep of the fanvhile woman take care of the

family’s emotional and reproductive needs, althougimen have been economically

active in the past and in the present.

Allotey (2015, 50-65) further contends that tramtithl gender roles are being challenged
by education and modernization. It should alsormeustood that some homosexual male

couples could afford house-helps or child carestesis to help them in caring for their
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children just as it is in some heterosexual familie has also been argued that because

LGBT people do not have affinity for opposite sthey do not conform to gender roles
(Adamczyk 2017, 35).

2.8.5 Wellbeing of Children in LGBT Families

In some countries where LGBT people have legal tghaise children, Stacey & Biblarz
(2001) write that same-sex attracted people areeasingly raising children so it is
imperative to determine how this context impactstiom health and wellbeing of the
children. Research has it that rather than sexigtation, parental gender may play a
role in child health and wellbeing, because themidence that supports that both lesbian
and heterosexual mothers are better in measurfteative parenting than heterosexual
fathers. (Stacey & Biblarz 2001). Over a coupldefades, reviews of the literature from
Northern Europe and the United States on the haatilwellbeing of children with same-
sex attracted parents have found that there isiffiereahce when these children are
compared to children from other family backgroumdsh respect to social, emotional,
developmental and educational outcomes, there @rgtatistically difference in them
(Bos, van Balen & van den Boom 2005, Perrin e2@02).

A similar research carried out in Italy where sase&-marriage is not permitted, Baiocco
et al. (2015) records that when forty (40) samefaexlies and forty (40) heterosexual
parents in the Italian context were compared, igipants were administered self-
reports to investigate the dyadic relationshipsjilia functioning, and emotional and
social adjustment of their children. It was disae¢kethat lesbian and gay parents reported
higher levels of dyadic adjustment and flexibiliag well as in communication in their
family than heterosexual parents. Data shows thédiren raised by lesbian and gay
parents showed a similar level of emotion regutaiad psychological well-being than

children raised by heterosexual parents (Baioced. 015).

There is a clear consensus in the social scienemtlire indicating that American
children living within same-sex parent householai® fijust, as well as those children
residing within different-sex parent householdsr@aeide array of well-being measures:

academic performance, cognitive development, sod&telopment, psychological
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health, early sexual activity, and substance abAssessment of the literature was based

on credible and methodologically sound studies tvampare well-being outcomes of
children residing within same-sex and different-paxent families (Manning, Fettro &
Lamidi 2014).

2.8.6 Parental Sexual Orientation on their Children

Fulcher, Sutfin & Patterson (2008) argue that netean children of lesbian parents has
suggested that such children are developing wall,cbncerns are raised about their
gender development. Associations among parentalaseorientation were explored,
parental gender-related attitudes, parental dinisid labor, and children’s gender
development were explored by Fulcher and his cgllea. Participants were Sixty-six
(66) preschool children and their one hundred amityttwo (132) parents from the East
Coast of the United States participated. Thirty¢h{33) families were headed by lesbians
and the other half being headed by heterosexugllesuMeasures of children’s gender
development were generally found to be unrelatetheéar parental sexual orientation.
Parents’ attitudes and behaviors were more stromgyociated with the gender

development of the children than was parental detigntation.

According to a study by Brakefieltednick Wilson, De Neve Christakis& Fowler (2014)

in a large, nationally representative social-nekngample, it was discovered that whereas
sexual behavior may spread in adolescent socialanks, there was no evidence to
suggest that same-sex attraction spreads. Thisstieairhaving friends who are sexually
active or who are interested in having romanticatrehships may influence an
adolescent’s own behavior and attitudes. But ttisence does not affect the sex of the
object of these affections. A variety of sociaMm@tk models were tested but no evidence
was found that peers influence the likelihood #dlescent have feelings of romantic

attraction to same-sex partners as Brakefield. ¢2@ll4) assert.

Contrary to the above studies on the parental $@xigatation on their children’s sexual
behavior, Spring (2016) authoritatively argues ttlatdren of homosexual fathers are
nearly three (3) times as likely, and childrenesfidian mothers are almost four (4) times

as likely, to identify as something other than retyi heterosexual. Spring also states that
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children of lesbian mothers are seventy-five per¢éd%) more likely, and children of

homosexual fathers are three (3) times more prebtblbe currently in a same-sex

romantic relationship.

More so, both male and female children raised lif lesbian mothers and homosexual
fathers have more heterosexual partners than tbbsmarried biological parents.

Daughters of homosexual fathers had as twice ay sexual partners. The differences
in homosexual practice are even greater amongrehilciised by homosexual fathers. It
has been revealed that the daughters of lesbiaresfbar (4) times as many female or
same-sex sexual partners than the daughters ofechdiological parents (Spring 2016).

Daughters of homosexual fathers have six (6) tiasenany. Spring (2016) further argues
that as to whether or not one has ever been pliysfoeced to have sex against their
will, not necessarily in childhood, affirmative avers were given by eight percent (8%)
of children of married biological parents, thirtpe percent (31%) was reported of
children of lesbian mothers which is about fourt{gles as many, and twenty-five percent
(25%) of the children of homosexual fathers whishtlaee (3) times as many (Spring
2016).

2.9 Pastoral Care of the LGBT People

The purpose of pastoral ministry is to pastoralecavhich is concerned about the
development of the total person which includesfthieexpression of young people’s
spirituality and sexuality as well as incorporatthgir sexuality (either heterosexual or
homosexual) into a genuine loving relationship. rEéfme, LGBT people deserve a

competent and genuine pastoral care (Canales B61&7).

It is, therefore, very imperative for the churchutaerstand that it lives in the society and
its birth is to bring comfort and healing to thagko are oppressed within the society.
Such people include the LGBT people. It is saidexdus Christ as a person who sits and
eats with sinners (Mat 9:10-12, Mk 2:13-17). linsregard of the exclusion of LGBT
people from most societies that Asquith (2010, 1Wfijes that grief in LGBT goes

unnoticed and adds that grieving partners stayt dugeause the relationships to which
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they have committed themselves are not recognizede@al, valued by religious

denominations, or honored as commitments. Asqusih \arites that it results from the
fact that it is often not safe to talk about thesl@f one’s gay or lesbian partner since
people’s responses are usually unpalatable angl itineybe consequences for disclosing
one’s sexual orientation. The contention is th@tlilBBT people are denied communities
connection and the result of that is their isolatimaking it difficult and life threatening

alongside emotional torture (Asquith 2010, 101).

It is on this similar note that Canales (2016, &5 sts that the pastoral care for the LGBT
people within the Catholic Church creates furtHeanation and ostracization for most
LGBT youths, since the language used to describe @BT behavior as sub-culture is
humiliating and unacceptable. He emphasizes thairtwportant ministry documents in
the Catholic church fail to include the LGBT yoltlsexuality, dilemma or situations
daily, and he sees this as glaring oversight.

Canales suggests that there should be advocacy tiwvatkis aimed at educating all
adolescents on psychological and sexual developregpecially those teenagers who are
considering about engaging in sexual relationstaage who are already engaged in
sexual intimacy. It is further argued that advocsioguld involve standing up for LGBTQ
youth and employing policies and practices thadieede discrimination of sexual
minority young people and examine and analyze thetices that alienate LGBTQ youth.
It is again said that infusing our sexuality (whestimneterosexual or homosexual) into
genuine loving relationships is a matter of greategportance for identity formation
(Canales 2016, 65-71).

It appears that Canales has already approved hoomlgg as alternative to
heterosexuality, and so recommends that it mugillyeaccepted in the Catholic church.
Pastors of Christian Churches need to exercisgta degree of discernment because
contending that almost every human sexual beh@&viacceptable makes it a perplexing
superfluity, to the extent that homage with justiaaild not be done to the holy Word of
God. God warns the Priests, where it is writtendAow, O priests, this command is for
you" (Mal 2:1), because " You have wearied Jehaviih your words. Yet you say, In

what have we wearied Him? When you say, Everydeeil is good in the eyes of
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Jehovah, and He delights in them; or, Where i<3be of justice?" (Mal 2:17). The issue

of homosexuality in the church is still delicatelaemains a dilemma.

Canales™ arguments on advocating for the homos&athlblic youths, somehow, sound
convincing, but Catholic Bishops in Ghana are glpopposed to that. Presently, there
iIs no hope for the homosexuals in the Catholic €mum Ghana, as far as their sexual
orientation is concerned. The Christian commumt}uding the Catholic Bishops have
stated unequivocally that homosexuality should Imetallowed in Ghana, as already

chronicled in the background to this study.

It is believed that, in as much as homosexuals tedé# embraced and integrated into
our churches, one cannot overlook biblical teachingnd deny the fact that
homosexuality is sin. Homosexuals must have thhegdom to their perceived sexual
orientations and serve God like any other perseoabse it is only God who judges and
condemns all men (Luk 6:36-37, Mat 13:24-42). Husition of the freedom of the youth

is buttressed by the following text:

Rejoice, in your youth, young man; and let yourrheleer you in the days
of your youth, and walk in the ways of your heartd in the sight of your
eyes; but know that for all these things God wilhg you into judgment.
Therefore remove vexation from your heart, andgwsy evil from your
flesh; for childhood and prime of life are vanigyogl 11:9-10).

Every person, either heterosexuals or homosexsial, free person, and so must have
dignified life, and is required, without coercidn, make choices that would make their
joy complete. One only ought to take cognizanctheffact that God would bring every

act of mankind to judgment. It needs to be underktbat sacred texts like Bible or Quran

grants freedom of choice to all people.

2.9.1 Bible or Quran on LGBT and Human Freedom

Some churcls position on same sex marriage is believed tadengled on some biblical
passages as "You are not to have sexual relatibhgwnale as you would with a woman.
It's detestable” (Lev 18:22). Homosexuality ha® ddeen condemned in the books of

Rom 1:25-28 and in Genesis Gen 19:1-17. Despitesitifal nature of homosexuality,
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God has given human beings their free-will to cleobsn or not. This is buttressed by

the statement: "For God so loved the world thatgdee His only-begotten Son, that
whoever believes in Him should not perish but haverlasting life" (Joh 3:16). An
important thing to note here is the word "whosoéwdrich indicates that everyone who
decides to believe in Christ Jesus will be savedple have the right not to believe in
Him for them to be saved. People are not coercéelieve but are made to choose to do

so out of their own free-will.

Similarly, in the Quran homosexuality is forbidd@mevidenced in the quote below:

We also (sent) it: He said to His people: "Do you commit lewdnesshs
as no people In creation (ever) committed Beforg?yeor ye practice your
lust On men in preference To women: ye are indepéddple transgressing
Beyond bounds" And his people gave No answer lstt Tihey said, Drive
them out Of your city: these are Indeed men whotWarbe clean and pure!
But we saved him And his family, except His wiféeswas of those who
lagged behind. And we rained down on them A shduafdsrimstone): Then
see what was the end Of those who indulged Inrgincame! (Surat 7:80-
84).

The above guotation refers to the one cited froerBible in Genesis 19, in the preceding
paragraph. Also, Surat 26: 160-169, Surat 27:54ab8 Surat 29: 28-35 all speak against
the practice of homosexuality. The readings froenHlloly Quran presented, expressively
tell that Allah forbids homosexuality. Allah givése right to people to make their own
free-will choices. Allah does not ask adherentiskam to destroy the lives of those who
do not accept Islam. Allah is just and merciful 8w60:8). According to Quran, "If it
had been the lord’s will, They would all have bedié, All who are on earth! Will thou
then compel mankind, Against their will, to beligve

(Surat 10:99). Quran, therefore, does not compel parsm submit to the teachings of
Allah.
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3 RESEARCH AND METHOD

The study used quantitative research method, wdrdnee surveys and interviews were
used to collect data on the perceptions and opsniam well as the subjective viewpoints
of a sample of Ghanaians living in Finland. Thise@rch method measures and describes
whole societies, institutions groups of people #ratpart of them. It provides information
through surveys, examinations, records or censtisgsare not easily obtainable by

observations (Economic & Social Research Coundil720

The primary data was collected from one hundredthimteen (113) adult respondents,
representing ninety-four percent (94%) of thoseach Both opened-ended and closed-
ended questionnaires in google form were used lteat@ata on the perceptions of the
respondents. The opened-ended questions were @utetad extract some relevant
information from the respondents that could haveledl the researcher. The researcher
intended to interview respondents that could hdeatified themselves as belonging to
LGBT group, but the only person who was identifeeda bisexual, declined to supply
any information about himself or herself.

First, ten (10) people were randomly sampled tavanghe questionnaire for piloting.

The purpose of doing this was to ascertain whetheot the wording of the questionnaire
made same meaning to different respondents asipeddey the researcher, and to find
out if the terms used have different meanings fi@r@int people. The piloting served its
purpose because it was discovered that the res@@tthments measured what they

intended to measure.

The opinions of those five (5) respondents intevre@ were entered directly into the
survey questionnaire and added to the data. Allr¢lsponses from the opened-ended
questions were first read, common themes obtaiaed, then the responses were
categorized according to those themes. These wetedcinto the data in Statistical
Package for the Social Sciences (SPSS). The resptret corresponded to each research

guestion were analyzed and discussed.
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Content analysis, which is a research techniquether objective, systematic, and

quantitative description of the manifest content@nmunication (Berelson 1952), was
used for the analysis of the data. ANOVA was usededscribe relationships among
variables within the research data. Descriptivisiies such as frequencies of responses
were used to compare the opinions of the respoad&mce standard deviations have
unclear meanings when applied to Likert scale nese® (Sullivan & Artino 2013), they

were not used.

3.1 Research Questions

The research sought to address the following questi
1. What are the opinions of Ghanaians in Finland toane provision of the full
rights of LGBT in Ghana?
2. What reasons do respondents have for their opirdaribe rights of LGBT
people in Ghana?
3. What are the opinions of the respondents on Pastara and Counseling needs

that LGBT people should receive?

3.2 Validity and Reliability of the Research

Research demands dependable measurement (Cautinliefafdld 2015, 2390 &
Nunnally 1978) and measurements are reliable tesxttent that they are repeatable (Gay
1987, 242-342, Heale & Twycross 2015, 66-67), drad any random influence which
make measurements different from time to time @mflone circumstance to another is a
source of measurement error (Gay 1987, 242-342)diyaon the other hand, is the
extent to which a concept is accurately measured guantitative study (Heale &
Twycross 2015, 66-67). It is the strength of thaatasions, inferences or propositions
(Golafshani 2003, 597-606). This research tookemntalidity into consideration.

Content validity involves systematically examinithg test content to ascertain whether
or not it covers a representative sample of theeh domain intended to be measured
(Anastasi & Urbina 1997, 114). To ensure reliapiland validity of the study, a
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considerable large number of respondents were sahgilrandom. This was done to

reduce sources of error such as systematic biamam$ure consistency and repeatability

of the findings.

The data for this study was collected between dundeJuly 2016, so there might be slight
variation in the data if it was to be collectediagaday. This is because the respondents
might have gained additional knowledge on the issaesed in the research instruments

and have become aware of the practicalities othiadlenge.

Again, majority of the respondents were Christissts Muslims and other faith

communities were underrepresented. Notwithstanthigy the population of Ghana is
largely of Christian faith, followed by Muslims. &tproportion of females” respondents
also formed only a quarter of the respondents. Timns that females were also
underrepresented. This makes the findings male e, but the opinions of male and

female respondents did not differ significantly.

Majority of the six percent (6%) who did not resgdo the questionnaire were largely
Muslims and women. Their inability to respond mayditributed to the fact that they
were either not interested in the research topibear busy schedules did not permit them
to do so. If they had all responded and their resps included in the analysis, the biases
towards Muslims and females would have been redudedever, the proportion of
Ghanaian Christians to Muslims in Finland is alsitective of the population sample.

3.3 Ethical Considerations

It is asserted by Meezan and Martin (2003) thatystig stigmatized populations such as
LGBT people raises series of ethical questionsptdntial dilemmas in the conduct of
research. Owning to the marginalized and devalwsitipn of our society on LGBT
people, they are at increased risk for experiencmmaence, discrimination, and
exploitation in a variety of contexts including atige effects of such experiences. Due
to this, there may be greater proclivity for exfdtion and harm to the respondents or the
communities of which they belong than in studiesest vulnerable and marginalized

populations (Meezan and Martin 2003).
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Respondents consent were sought and their respasesell as their personal
information were treated with high level of confidiality. This conforms to the Helsinki
declaration of the World Medical Association in Z#98VMA 2016). The identities of the
respondents were not disclosed to a third partigowit their consent. The purpose of the
research was clearly explained to the respond&fitsdanswering the questions.

In gathering data for this study, sensitivity issue religion and sexuality as well as
different cultures and personalities were takero inbnsideration. Various options

covering a large area of sexuality other than stgped "male" and "female" were used.
Also, conceptualization of human experience irc8yrineterosexual terms and thereby
ignoring, invalidating, or derogating LGBT orientats, which are considered

heterosexists’ behavior (Herek, Kimmel, Amaro & kéel 1991, 957), did not influence

the analysis of the data.

The word "homosexuality” which was used to repregemsons of different sexual
orientations other than heterosexuals may be afferts some people because, Nzira &
Williams (2009, 142) argue that "homo” emphasieashait there is more to the identity,
and that it is often used for males, so its use nwyproperly and honestly represent the
LGBT family. Canales and Sherman (2016, 41) alstevthat the US Catholic Bishops
advice that words such as "homosexuality’, "gayd desbian” ought to be used
accurately and in honest way. Notwithstanding, tdren was used because to many
people in Ghana, all people who are not heterosexura known to be homosexuals. It

is, therefore, for the sake of simplicity that teem was used.

Though the researcher was concerned about thesvafusis working life partner, his
own personal values and the integrity of the redgedne was honest in recording and
analyzing the findings of the research. The data m@ manipulated to suit his own

interest nor that of his working life.

The interpretation of sacred texts in this reseavab done using general principles of
hermeneutics from the researcher’s perspectivasgstematic theologian, but not from
the position of an accredited exegete. Also, bexthesresearcher was a Christian clergy

in Finland, the discussions were more toward tha&hoistian faith. He tried to refrain
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from discussing Quranic texts in detail becauskdt of comprehensive knowledge of

Quran, and owning to issues of sensitivity of hanglieligious documents.

3.4 Significance of the Study

The study would help government of Ghana and patieers to ascertain the opinions
of a section of Ghanaians on legalization of tighits of LGBT to guide them on their
decision making. People in positions of authoritywd be guided to make informed
decisions on the freedom of people, especiallysahaf LGBT.

The research could help Pastors and church leadtrs International Charismatic Bible
Church and other faith organizations to be inforroegtays to embrace homosexuals and

to offer them pastoral care and counseling whedexke

Finally, the final product of this study would bged as a teaching and learning material
for the training school of the International Charédic Bible Church. This church which

is registered in Helsinki, Finland, was the worksglgartner for the researcher.
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4 RESULTS

4.1 Respondents

The data consisted of one hundred and thirteen (g$pondents aged eighteen (18) years
and over. One out of four (27%) were females wieetiea males represented about three-
quarter (73%).

Among the respondents, majority (96%) of them weleistians and very few (4%)
represented Muslims. The question that religiogseshbook or tradition grant all people
freedom of choice, regardless of their sexual d¢aigon, was influenced by the religious
affiliations of the respondent {p,00*). The question of pastoral care should ensure
emotional and psychological wellbeing of LGBT peoplas also influenced by the

question on the sacred religious book or tradiggamting freedom of choice to all people
(p< ,04%).

Almost all the respondents (99%) were heterosexbatsthe other was identified a
bisexual. The question of LGBT people should notveleomed into faith denomination
because they would go to hell was influenced byaerdents’ sexual orientation
(p<0,04%). The bisexual failed to provide further infeation about his or her experiences

as a bisexual person in Ghana.

Also, on the level of education of the respondemtsut of four (25%) had at most
diploma level education, two out of five (40%) hammpleted Bachelor degree whilst
one in every three (34%) had completed Master ldegtees. Minority (4%) of them had
completed Licentiate or doctoral degrees. The I@feéducation of the respondents

influenced their opinions on many of the questiasshown in the table 1 below.
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Table 1: Impact of Education on Respondents’ Opigiio

Questions influenced P-Value

It does not matter whether or not LGBT rights wolddguaranteed in(p< ,05%)
Ghana

LGBT people in Ghana should have the right to ceahgir gender.| (p<,02%)

LGBT people must have equal rights to adopt childre (p<,01%)
LGBT people should have equal rights to access $mtlal care. (p< ,03%)
LGBT people should have equal rights to accessdtln care. p<,03%)
LGBT people in Ghana should not be made to fedtygui (p<,01%)

Families should be encouraged to accept and loeg hGBT | (p<,04%)

members.

The ages of the respondents were as shown in ke 2ebelow. It was discovered that
the age of respondents influenced the questiorretigious denominations should bless
all marriages including those of LGBT people (p<83)0

Table 2: Ages of the Respondents

Age Group (years)| Frequency (N) Valid Percentage (%
18-25 5 4

26-33 39 35

34-41 53 47

42-50 14 12

51 and over 2 2

Total 113 100

Moreover, living outside of Ghana had an influenoethe respondents’ opinions on the
topic under study. But it is difficult to tell homany of the respondents were influenced
positively or negatively for living outside of Gharbecause, few of the respondents
interviewed, mentioned that they have been morathegtowards LGBT rights because,
they were not aware of anything like LGBT peopl&inana until they travelled outside.
This means that not all the respondents who agresdhey have been influenced have

become more agreeable to LGBT rights.



44
It was discovered that living outside of Ghana disal significant influences on the

opinions of the respondents on LGBT rights. Thelyamis revealed that respondents’
opinions influenced the questions: It does not enatthether or not LGBT rights would
be guarantted in Ghana<{03*), LGBT people should have equal right to addpldren
(p< ,05*), LGTB people should have equal right to abservices (p ,03*) and LGBT
people should have the right to change their gerfdésey choose (0,00*). Living
outside of Ghana also influenced the questionstopaliscare should empower LGBT
people to accept their sexuality as a gift from God,01*) and strengthening LGBT
people to accept that genuine love exists betw&BT.couples (g ,00%).

Again, it was recognized that the question of “Ghalnould decriminalize homosexuality
was influenced by other countries in which respoisidhad lived (p ,04*). Other

countries in which respondents had lived had beews in the below table.

Table 3: Other Countries in which Respondents haed.

Other countried respondents had liveBirequency (N)| Valid percentage (%
African or Asian Country 8 7

A country in Europe 22 19

USA, Canada, N.Z & Australia 4 4

Finland & Ghana 79 90

Total 113 100

The religious denominations represented in thidysaure included in the table 4 below:

Table 4: Respondents” Denominations

Faith Denomination Frequency (N) | Valid  Percentage
(%)

Catholic 14 12

Charismatic 37 33

Pentecostal 26 23

Methodist/Lutheran/Presbyterian/Protestart 6

Other (JW, Church of Christ, Sunni, etc) 20 18

No responses (i.e. no denomination ) 9 8

Total 113 100
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Religious denominations to which the respondenksnged had influences on majority

of the questions as indicated in table 5 below.

Table 5: Impact of Religious Denomination of thespendents on their Opinions

Questions Influenced by Respondents” Denominations P-Value

My religious denominations should embrace all peapkluding| (P< ,00%)
LGBT people.
LGBT people should be strengthened so that theyirseaselves as (p< ,04%)
children of God

LGBT people should be supported in the event ofthdear | (p< ,00%)

bereavement of their loved ones

Families should be encouraged to accept and loeea ttGBT | (p<,00%)

members

My religious sacred book or religious tradition ggvfreedom of (p<,04%)
choice to all people regardless of their sexuardation

Pastoral care should strengthening LGBT peopletmdeel guilty| (p<,03*)

about their sexual orientation

Pastoral care should ensure emotional and psydkalogellbeing| (p<,01*)
of LGBT people

Strengthening LGBT people that genuine love exisétween| (p<,01%)

homosexual couple

LGBT people must be treated with respect and dygnit (p< ,00%)

LGBT people should not be welcomed into their dematons| (p<,00%)

because they would go to hell

LGBT people should have the right to marry whosoévey choose (p<,03*)
to

LGBT people should have equal right to social seryihealth (p<,00%)

services, and transgenderism

Also, on the level of importance of faith or rebgity, more than one in every ten (14%)
of the respondents indicated that their faith watsimportant to them. Only 2% of them

remained neutral but more than eight in every 884) of them affirmed that their
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faith was important to them. Religiosity of the peadents had influences on the

guestions: my religious denominations should bltsnarriages including those of
LGBT people (p<, 02*), Ghana should not think ajdézing homosexuality (p<, 00%)

and that LGBT people should have equal right tesssocial services ((p<, 03*).

Also, the period of stay in Finland was discovetedhave influenced the respondents’
opinions on “LGBT people should not be made to fgellty about their sexual
orientation” (p<, 01*). How long the respondents hi@ed in Finland is also shown in

the table below:

Table 6: Respondents” Period of Stay in Finland

Respondents’s years in Finland  Frequency (N) \Rdictentage (%)
0-5 26 23

6-10 63 56

11-15 11 10

16+ 13 11

Total 113 100
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5 DISCUSSION OF RESULTS

5.1 Impact of Period of Stay in Finland on Opinions

Length of time of the respondents in Finland inficed the results of this study as shown
in figure 1 below. It appears from the figure ttieg longer people had stayed in Finland,
the greater it influenced their opinions on thétsgof LGBT people.

INFLUENCE OF LIVING IN FINLAND ON RESPONDENTS

16 AND OVER

11-15

YEARS SPENT IN FINLAND

0-5 88 4l 8

PERCENTAGE OF RESPONDENTS (%)

m Strongly disagree or disagree m Don'tknow m Strongly agree or agree

Figure 1: Impact of Period of Stay in Finland ospendents” opinions
N=113

This finding is consistent with research condudigdew Research Center (2003) which
states that opinions about homosexual relationséipsclosely associated with places
where people live. The reason might be due totbegss of socialization and integration
in the coutry. Those who had lived in Finland foloag time might have friends or
contacts with people in LGBT group and or are yopeigons because, research indicates
that people with contacts with LGBT people are namreepting of homosexuality (Mason
& Mischa 2006, 1). The Analysis of the associabetween other places respondents had
lived and “Ghana should decriminalize homosexualtigs also been discussed in section
5.5 below.
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5.2 Opinions on LGBT Peoples” Right to Social amdlth Services

It was recognized that almost three out of fourdfy bf the respondent asserted that
LGBT people should have the full right to socialvéees. Nearly every fifth (18%) of
them were opposed to that. One in every ten (10Rthem were undecided on their
opinions. Access to health and social care by B8T people is one area where the
respondents shown positive attitude. It needs tetéked that the LGBT people should
have equal right to access social services begtissa fundamental right of all people
independent of their sexual orientations as indatdiy the United Nations™ universal

declaration of human right, as detailed in chapterabove.

LGBT people and their families contribute to tlevelopment of the country with their
taxes, knowledge and skills, among others, so sheyld not be discriminated against
on the issue of health and social care. The opsnibat LGBT people should have right
to social services were significantly impacted Iy tlegree of importance of faith to the
respondents (p <, 03*). Majority of the respondemho indicated that their faiths were
important to them also affirmed that LGBT peopleGhana should have full right to
access social services. Majority of the responddittsnot associate their faiths to the

right of the LGBT group’s access to social services

Secondly, concerning LGBT people’s right to healihe, one out of five (20%) of the
respondents expressed dislike for LGBT’s equal tiglaccess health care whilst a few
(4%) remained neutral on the issue. Three in efigrny(75%) of them, however, agreed
that LGBT people should have equal right to hesdttvices just like any other person. It
should be reiterated that equal access to healtks@rial services is a basic need of every

citizen and that denying LGBT people same is aer@gainst humanity.

5.3 Right to Marry Whoever People Choose and Rugl@hange their Gender

Majority of the respondents (85%) indicated thatytbbject to the LGBT people’s right
to marry whoever they choose to, but minority (14%3)hem supported it. Opinions of
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the respondents here did not differ from thoseransgenderism, where three out of four

(76%) of the respondents were against it. One btero(10%) were in favor of it and
over one out of ten (14%) of them remained neuliiaé perceptions of the respondents
here suggest that they were not willing to prontbheerights of transgendered people in
Ghana. However, on the question of adoption ritte, opinions in support of it were
higher.

5.4 Right of LGBT People to Adopt

Almost one in every four of the respondents (24&pported that LGBT people should
have equal right to adopt children, and as lowepeprtion of them (17%) were undecided
about the question, more than half (56%) disagteadLGBT people should have equal
right to adopt children. Educational level of teepondents was found to have influenced
their opinions on this question{p01*). A detail analysis is shown in the figure&ow.

It is observed from the figure that in all the slas, majority of the respondents oppose
child adoption right of the LGBT people in GhanaeTproportion of those who support
child adoption right of the LGBT increases with gssse in the level of education. This
supports a research finding which shows that nmgjoficollege graduates favor LGBT
rights but those with less education have considgnaegative feelings about it. Thus,

education is an important factor among older geaimra (Pew Research Center 2003).

LGBT PEOPLE MUST HAVE THE RIGHT TO
ADOPT

LICENTIATE OR DOCTORATE _ 20

Opinions of respondents (%)

ents

Educational level of Respond

m Strongly disagree or disagree m Don’t know Strongly agree or agree

Figure 2: Educational level vrs Opinions on LGBTRito Adopt
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N=113.

In Ghana, as has been discussed already in chtamieabove, gender roles are clearly
defined in majority of the communities or famili@hat might explain why majority of
the respondents did not support the adoption 0§hGBT people. It is possible to say
that since the LGBT rights are not legal in Ghahan they should not have the right to
adopt children. As again detailed in chapter twmther contention has been that children
having LGBT parents would be teased or ostracizeattver children (Bos, van Balen &
Van Den, van den Boom 2005, 264). Other reasorsupport of their opinions are

discussed in section 5.7 below.

5.5 Decriminalization and Legalization of LGBT

Almost three in every four (72%) stated that Ghsimauld not consider legalizing LGBT
right, but below two in every ten (17%) of themicated otherwise, and one in every ten
(11%) remained neutral. This question of Ghana Ishoat consider legalizing LGBT
right was greatly influenced by the importance tlespondents attached to their faiths
(p<, 00*). Analysis of the two factors is illustratbg figure 3 below. It could be deduced
from the figure that majority of the respondentsovdanswered that their faiths were
important to them indicated that Ghana should woswer legalizing LGBT rights. In
all the categories, less than one out of five ratezl that Ghana should consider legalizing
homosexuality. Opinions of the respondents in $leition is consistent with a study by
Adamczyk (2017, 35-40) which reveals that thereaistrong association between

importance people attached to their faiths and thgnions on LGBT rights.
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GHANA SHOULD NOT THINK OF
LEGALIZING HOMOSEXUALITY

Opinions  of respondents

Faith is mportant for me: Percentage of respondents (%) %)

W Strongly disagree or disagree ™ Don’t know ™ strongly agree or agree

Figure 3: Ghana should not think of Legalizing Ha®xuality vrs Religiosity
N=113

To ascertain the extent to which the respondent® wencerned about the issue of
homosexuality in Ghana, they were made to indidatr opinions on whether
legalization of LGBT right mattered to them or nBer their responses, only one out of
ten (11%) indicated that LGBT rights in Ghana dod matter to them, and one out of ten
of them (11%) remained neutral, but more than tbregef four (77%) of them responded
that the question was of utmost concern to thenspBeses to this question was also
influenced by the level of education of the respnd (<, 05*). Results from ANOVA
analysis produced figure 4 on the next page.diar from the figure that the respondents
perceive the issue of LGBT rights as a matter afceon to them, and this concern
increases with increasing in the level of educatitims means that they would not sit

unconcerned for such LGBT rights to be granted hiaugz.
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IT DOES NOT MATTERTO ME WHETHER OR
NOT LGBT RIGHTS WOULD BE GUARANTEED IN
GHANA

7z
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m strongly disagree or disagree ®m Don’t know m Strongly agree or agree

Figure 4: Educational level vrs It doesn’t Mattehether LGBT Rights would be
Guaranteed in Ghana
N=113.

The next section further discusses the opiniorth@ftespondents to determine whether
or not homosexuality should be decriminalized ina@n Respondents who did not
support the question "homosexuality in Ghana shbaldecriminalized" were three out

of four (75%) while below two in every ten (16%jiahed that homosexuality should be

decriminalized. One in every ten (11%) maintainextatral position on the question.

It is believed, that, it is not prudent to crimizal homosexuality when consenting adults
engage init. This is a decision they make as admidl free persons. According to research
conducted in the United States by Pew Researche€anime people” rejection of LGBT
iIs morally or religiously motivated (Pew Researam@r 2003). The truth remains that
criminalizing same-sex relationship would not dgteople from engaging in it. The
guestion of “Ghana should decriminalize homosexyiavas influenced by the countries
in which the respondents had lived(j®4*). This is shown in figure 5 below.

The figure 5 below reveals that respondents whalsstayed in some African or Asian
country where LGBT rights are not guaranteed, nitgjof them (88%) would not permit
Ghana to decriminalize homosexuality, while minoi(it3%) agreed that the practice
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should not be punishable by law. Proportions ofrdspondents in each category who

agreed to decriminalization of homosexuality in Ghare as twice as those from the

developing world.

Ghana should decriminalize homosexuality

Finland only

Africa or Asia 13

Europe

Other countries respondents had lived

Percentage of respondents (%)

m Strongly disagree or disagree m Don’t know m Strongly agree or agree

Figure 5: Places Respondents had lived vrs Opn@nGhana should Decriminalize
Homosexuality
N=113.

This observation confirms that opinions about LGB closely associated with places
where people live as detailed in section 5.1 abtive. proven that people in Europe,
Australia and New-Zealand and Canada are more twegeyd LGBT (Mason & Mischa
2009, 6-7) than those in Asia, Middle-East and &siri

5.6 Treating LGBT People with Respect and Dignity

Notwithstanding the above opinions on criminalizingmosexuality, the respondents
considered it expedient, that LGBT people be tebateh respect and dignity. On this
guestion, two-third (65%) of the respondents ansdaffirmatively but one out of four

of them (25%) objected to it. One in every ten ()08b the respondents remained
undecided. Opinions of majority of the respondeageee with Canales (2016, 67-68),
who strongly believes that LGBT people must beté@avith respect and dignity.
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However, it is difficult to perceive the conceptiohhuman dignity and respect from the
opinions of the respondents because, if three ényefour (75%) of them, as indicated in
section 5.5 above, contended that homosexualityldhwot be decriminalized, then life
in prison for homosexuals cannot guarantee theeotgmd dignity they would wish for
LGBT people in Ghana. If the LGBT people or homas#s are not protected by the law
of the state, then people would use the law ag#nesh as they do to armed robbers. A
minister of state in Ghana wished this for homosésslas has been highlighted in chapter
one. The professed respect and dignity for the Isemaals is, therefore, unrealizable
without decriminalization of homosexuality. Voucheg respect and human dignity to
LGBT people makes Canales and Sherman (2016, 3&niend that affirming human
dignity is not a matter of endorsing any particidarual behavior, but it is a necessary

posture of Christian hospitality.

Having discussed the respondents” opinions onigeaot full rights of the LGBT people

in Ghana, the next section discusses reasonsdwrapinions on the LGBT rights.

5.7 Reasons for the Respondents” Opinions on LGBMt&

Firstly, transferability of the practice of LGBT rass the Ghanaian Society was one of
the key reasons that supported the opinions ofdbpondents on the rights of LGBT
people. The reason why over half (56%) of the radpat did not support LGBT right to
adopt children might be due to the perception thaidren adopted by LGBT people
would more likely assume the sexual orientationtheir parents as detailed in chapter
two. This was supported by three out of five (63%he respondents who believed that
young people would learn the practices of LGBT peoib the practice is legalized in
Ghana. On this question, one out of four (26%)hef tespondents disagreed that the
practice of LGBT is transferrable, as supportediteyature in chapter 2. This is also in
agreement with Ryan (2009, 2) who strongly argbasno one, including parents, could
force people be become gay. One out of ten (12%hefrespondents did not know

whether LGBT is transferrable or not.
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Moreover, religio-cultural factors were a major etetinant of the opinions of the

respondents on the rights of LGBT group. Those dilmot support LGBT people” right

may greatly be influenced by their religious bedisince their religious faiths were very
important to them. This has been indicated undstopal care for LGBT people in section
5.8 below There, a greater percentage (84%) ofréspondents indicated that their
religious faiths were very important to them. Teusfirms research findings which argue
that people who reject adoption right of LGBT peipased their explanations on religion

as detailed under chapter two above.

Research also attests that Ghanaian seek to fo&bkanaian identity inextricably linked
with religious belief to oppose the practice of lum@xuality (Allotey 2015, 70). Most
Ghanaians are opposed to LGBT rights becausebilisved that LGBT is uncultured
and foreign practice as presented under sectioml®#e. The proceeding discussions
highlight the influence of importance of religiomdaculture on the opinions of the

respondents.

It was recognized that three in every five (61%}h& respondents refuted the idea that
their religious sacred books or traditions grantho beings their freedom of choice.
Whilst one in every four (26%) of them thought athise, minority (13%) of them did
not know whether or not their faiths or sacred tsoakd traditions give people freedom

to make their own choices as deemed fit for them.

The question that respondents” religious sacrel botadition grants freedom of choice
to all people regardless of their sexual orientgtizvas influenced by the level of
education of the respondents<(p03*). Analysis of these two revealed that the
proportions of those with Masters and Doctoral lesducation believed that their
religious sacred books or traditions grant freedifrohoice to all persons were higher

than those with Bachelor degrees or lower.

Since most of the respondents reported that théhsf were important to them, it was
deemed necessary to analyze by comparing the respdrom the various religious
affiliations with their opinions on the freedom odfoice for all people including the
LGBT persons. This was done to enable all the medpats to answer for themselves

what their religious books or traditions say abibetfreedom of choices.
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The analysis revealed that three out of five (68%Jhristians disagreed that Bible gives

freedom of Choice to all people while one in twO%5 of the Muslims disagreed that
Quran gives freedom of choice to adherents. Oradhéary, one in every four (26%) of
Christians and Muslims (25%) respectively agreed their sacred books or traditions
grant freedom of choice to all people. Also, mdnant one out of ten (13%) of the
Christians in this study and one out of four (25fdyluslims did not know whether Bible
or Quran gives freedom of choice to all people. W¥er responses people gave; they

may largely be due to their knowledge of the hereogins of sacred texts.

Furthermore, the respondents considered LGBT ay&hplogical problem. Analysis of
the open-ended questions asking for the need fstop counseling for the LGBT
persons in Ghana, few of them (4%) indicated th&BL people must be given
psychological counseling so that they stop thetmm@cOne out of four (25%) of the 4%
above, also added that LGBT people need to recpasoral counseling on the
psychological effect of their sexual orientation their school going children. This
supports Payne’s assertion that some people bedtemegly that gay couples having
children extends the concept of family too far, #mat LGBTs having children would be
potentially harmful to the children (Payne 2005). Ikhis added to the reasons why a
section of the respondents insisted that Ghanddhotigive LGBTSs their full right. This
also confirms the views of some antagonists of L@ifits in our Ghanaian communities

as detailed in the background of this study, irptéiaone.

Finally, it was noticed that, one in every five 8Pof the respondents had a reason that
had to do with the fact that LGBT people had alyebden condemned to hell, so they
need not be in their religious denominations. Twaevery three (66%) of them were
opposed to this, but minority of them (14%) did kabw if LGBT people should be
welcomed into their religious denominations. It Heeen found that highly religious
people are far more likely to see homosexualitysiagul than less religious people
(Adamczyk 2017 & Pew Research Review 2003).
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5.8 The Need for Pastoral Care for LGBT People in Ghana

As already discussed in chapter one, LGBT peopl&lana face many challenges
including hatred and exclusion both from the lifele church and the society at large.
This section, therefore, details the analysis @& thsults on the opinions of the
respondents on the need of pastoral care and dowghéa LGBT people. The starting

point for this to happen is their inclusion int@ ttommunity of believers.

On the need for pastoral care for the LGBT in Ghamare than three out of four (77%)
of the respondents stated that pastoral care shouldt changing LGBT people’s sexual
orientation. One in every ten (12%) of them disadreo this question and another one
out of ten (11%) remained neutral. Opinions ofréspondents on this question provide
the background for the rest of the discussions len remaining opinions of the

respondents on the need of pastoral care for LG&ple.

5.9 Religious Denominations Should Embrace LGBTpReo

When asked the need to embrace LGBT people infionekents’ congregations, one in
every two of them (51%) answered affirmatively wehivo in every five (40%) opposed
it, and one in every ten (9%) of them was undeciddhjority decision to support
inclusion of LGBT in religious denominations is gapted by the Episcopal church,
which endorsed the inclusion of the LGBT peopleéhia church in 1976. The church’s
position is that homosexual persons are also @nldf God and that they have a full and
equal claim with all other people on the love, @tarce and pastoral concern as well as
care of the church (The Episcopal Church 2012).

Analysis of “my religious denomination should end@d. GBT people” and the religious
denominations of the respondents revealed that rityajof the respondents in all
denominations were willing to welcome LGBT peopiéoitheir congregations. This is
represented by figure 7 below. The denominationgegpresented by “No Responses”

were the respondents who did not provide any naméheir religious denominations.
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The "Other" group encapsulates Jehovah WitnesgrieDay Adventist, Sunni Muslim

and those with multiple denominations.

MY RELIGIOUS DENOMINATIONSSHOULD
EMBRACE LGBT PEOPLE IN GHANA

m Strongly disagre rdicagreq ®m Don’t know Strongly

Figure 6: Religious Denominations vrs Embracing 0GBeople in their Denominations
N=113.

It is reasonable to suggest that those who objeaot#te inclusion of the LGBT group in
their denominations could be thinking that the pcacis sin as already indicated above,
and so must not be tolerated among faith commsniBeme might also be thinking that
LGBT is contagious, as discussed already underosebt7, so other believers may be
infested with it. It is believed that those chastirespondents who were willing to
embrace LGBT people in their faith denominationnireled themselves of the parable
of Jesus Christ about weeds among the wheat. @mssare adviced to let both weeds
and wheat grow together until the harvest, whenslesuld tell his reapers to gather the
weeds first and tie them in bundles for burning, Wwauld bring the wheat into his barn
(Mt 13: 24-30). It is believed that welcoming LGPB&ople in religious denominations is
not against the teaching of the Bible. Therefor@nales and Sherman (2016, 49) advice
that LGBT people are not to be labelled as persobg ignored.

It is also possible that those who suggested tlizBT people be embraced in their
deniminations believed that, if they are welcometd itheir denominations, they might
be changed by the preaching of the word of Godnbtinecessarily because they (the

respondents) condone the practice. This claim #rdased by the analysis of the
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respondents opinions on "homosexuality in Ghanauldhde decriminalized’, as

discussed in section 5.5 above.

It should be noted that our existing faith denortioves are not only filled with holy
angels or saints, but also, adulterers fornicatgitgtons, drug users, extortionists, liars,
thieves, blasphemers, polygamists as well as LG&pfe and the like. The church must,
therefore, continue to show love and compassiail fgeople including LGBT families.
However, one cannot redefine and justify sin byuarg that homosexuality should be
accepted as an act of righteousness when thecesspport for it in the Bible. It should
be reiterated that, the fact that homosexualitglasmed to have a genetic component
does not make it righteous. If it is, then it iytwed the comprehension of the religious
denominations, but God loves all people so shchweddith denominations. Bible clearly

indicates that, it is God who justifies the ungoplgople (Rom 4:5).

5.10 LGBT People and Holy Matrimonies in Religiddsnominations

The need to marry or bless the marriages of the L@&ople is one of the pastoral care
needs that LGBT group may be happy to receive. Ghaune in every two (51%) of the

respondents affirmed that LGBT people should beraodd in their denominations, as
indicated in section 5.9 above, only one in every (tL1%) of them agreed that LGBT
people should be married in their denominationsoBene in ten (7%) was neutral but
more than four in every five of them (82%) rejectieel idea of blessing LGBT marriages
in their faith communities. It is believed that ttespondents have read from their Holy
Scriptures or have been told that their denominatido not encourage same-sex

marriages.

It is also believed that the LGBT people could iggvate in their denominational services
to receive grace to repent, but marrying them msé¢hreligious denominations is an
indication that the church or mosque has endoisadwhich their religions condemn.
These views are supported by their opinions thstiogpal care should aim at changing the
sexual orientations of LGBT people as detailedeictisn 5.8 above.
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5.11 Families Must Accept and Love their LGBT Memsbe

The need for love and affection from family membisréo be encouraged by pastoral
care. It was discovered that one in every two (52%the respondents approved that
families must be encouraged to accept LGBT membighen their families. One in every
three (35%) of them was against it whereas min¢ti®@o) of the respondents was unsure
of their position on the question. It could be shigt accepting and loving LGBT family
members does not necessarily mean their approvfiegpractice. This is anchored by
their responses under section 5.5 above, where-tbreth of the respondents (74%)

answered that Ghana should not decriminalize hoxuadigy.

If the respondents could not accept their own famiembers because of their sexual
orientations, the families themselves must exaittiag own deeds and reflect upon their
behaviors in the word of God. When Jesus Chrisecauo the world, He was a friend of
sinners because, He ate and drank with them (M&-271 Mt 9:10-13). People ought to
understand that all have sinned and have fallent fidGod’s glory (Rom 3:23). The
woman who was caught on adultery was supposedv® been stoned, as the law of
Moses demanded, but Jesus told her accusersthihamne without sin should be the first
to throw his stone at her. None of them could dbestause, they were convicted by their

own consciences (Jn 8:1-11)

If Jesus Christ had said that the one who had remramitted adultery should be the first
to throw the stone at her, they might have stohedvioman instantly because they might
never had committed adultery. But they had sinmednie way or another. It would be

good for families to love their LGBT members uncibiodally if they could love and

accept other sinners in their families.

On the question of encouraging families to loverth&BT members, it was discovered
that more than half (55%) of the males and two ofufive (41%) of the female
respondents supported that families should acaapiave their LGBT members. This
shows that the males in this study would more Yilkedcept their LGBT family members
than do their female counterparts. This findinggseeable to a study conducted in Ghana

which found that male students were more accepmfrigpmosexuality compared with
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their female counterparts (Oti-Boateng, Agbakpe Zvwdrnu 2014, 31). These findings

are not consistent with a research publication Wigientends that women tend to have
more liberal attitudes toward LGBT people than ritlamczyk 2017, 35).

As already shown in the data, the level of educatibrespondents had an influence on
the question: families should be encouraged toa®d love LGBT members in their

families (p< ,04*). Among all the various groupsabmzed, based on their educational
levels, majority agreed that LGBT families shoutdept and love their LGBT members.

However, for those with Bachelor degrees, one argtwo (50%) of them disagreed to

the question.

5.12 Strengthening LGBT People and their Sexuabtyf God

The purpose of this question was to seek opinidnegpondents on whether LGBT
people need to be encouraged to keep their sexigaltation while pastoral care still
strengthens them as children of God. It emergeidaver half (53%) of the respondents
agreed that LGBT people should be strengtheneddatemselves as God’s children,
but one in every three (33%) of them disagreed.okliy of them (14%) did not have a
clear opinion on this issue. It is believed thatsién who disagreed that LGBT should be
made to know that they are the children of God @dase their argument on John 1:11-
13, where it is written;

He came to His own, and His own received Him noit. & many as

received Him, He gave to them authority to beconeechildren of God,

to those who believe on His name, who were borhphbloods, nor of

the will of the flesh, nor of the will of man, bwere born of God (Joh

1:11-13 MKJV).
So then, it is only those who have accepted Chasts who have become the children
of God. One may wonder if LGBT could also beconedhildren of God, if they accept
Christ Jesus and keep their sexual orientationimglaremaining LGBT and still be a
child of God is possible, then God should not hdestroyed the people of Sodom and
Gomorrah as recorded in Genesis 19:1-17, or Golil cmt have given some of them a
recompense befitting their error. But if LGBT pesmould choose to believe in God,

then God would decide their fate as in the casdl gieople.
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Literature also suggests that LGBT people haveamiral over their sexual orientation

as discussed in section 2.8 above. If this is thi@iration, then God would not accuse
them over something they have no control over.iBilis is the case, then no man has
power over sin. Some heterosexuals still commiuit@tion and adultery, some people
are drunkards, others are thieves and so on, amelafdhem has power to avoid sinning.
This was the condition of Paul in Rom 7:15-24. Rhahks God that finally he has been
given power to overcome sin that dwelt in his b@&gm 7:25). This implies that, if it is

the will of God, then all people including LGBT p#e, who believe in God shall receive
power to overcome that which they have no contvetoJudgment, therefore, belongs to
God who knows the contents of the hearts of all (den17:10 Jer 20:12, 1Sam 16:7).

The question of LGBT people should be strengthettedee themselves as God’'s
children, was influenced by the denominations tactvtihe respondents belonged (p<
,04*). Among the Catholics and Pentecostal denotiwing, minority (22%) and (31%)

of them respectively agreed to the question whifsbng the rest of the denominations
represented in the study, majority of them agréetl tGBT people in Ghana should be

strengthened to also see themselves as childréoadf

It should be noted that a greater proportion oftedl respondents as detailed in sections
5.5 above reported that homosexuality should natdegiminalized, so for a majority of

these denominations to agree that LGBT people flemgthened to see themselves as
children of God might mean that, they wanted pastare to strengthen them to change
their sexual orientation as already discussednbuto strengthen them as God’s children

while they keep their sexual orientation.

Similarly, three out of four (77%) of the responttemdicated that LGBT people in
Ghana need to be counseled to understand thatsesaiality is a gift from God. Here,
they meant LGBT people need not change their séyual anything other than their
assigned sexuality from birth. That is, they shotilgrefore, be encouraged to accept
themselves as they were born. One in every ten (I#%hem disagreed that LGBT
people be strengthened to see themselves as Gbilldsen, and almost the same
proportion (11%) indicated that they were undeciddds explains why majority of the

respondents were not willing to endorce homosetuaiGhana.
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5.13 LGBT People Should Not Be Made to feel Guilty

Since constant feeling of guilt may lead to psyobalal challenges, it was deemed
relevant to ascertain whether or not the respoisdaight see the need to remove guilt
from the minds of the LGBT people about their séxagntation. On this question, one
in every four (25%) of the respondents agreedtkBT people should not be made to
feel guilty, and majority of them (55%) agreed th&BT people should be made to feel

guilty. Almost two out of five (17%) on the otheauld remained neutral on this question.

Over half of the respondents who indicated that TGiople should be made to feel
guilty may be thinking that refusing to let LGBTefegguilty means the acceptance of the
practice, hence the refusal of the LGBT peoplehtange from it. It should be said that
the Christian church is not supposed to make pappulefree for not talking about that

which is sin in the Bible. The church speaks adaag outside of marriage, but there are
still fornicators and adulterers in the church. fEhare thieves and drunkards in the
church, but the church continues to preach agaunsh practices. LGBT people could

still be in the religious denominations, but thes@a and its righteousness should be

preached in full and in love.

It has been argued in chapter two above, that thave been evidence suggesting that
some homosexuals, through the Gospel of Christcandseling, have left the practice.
In Ghana, as some research conducted among youdltaites, there might be some
people who have chosen to be homosexuals becayswrefty, the fun of it, or some
other factors. It is commonly believed in Ghana timnosexuals are rich so they entice
young people into the practice (Allotey 2015, 83-&efusing to speak against it as sin
in the faith denominations would not do such peapig good.

The question of encouraging LGBT people not to teelty of their sexual orientation
was influenced by how long respondents had liveimand (p< ,01*). The analysis is
shown in figure 10 below. Among those who had liwed=inland for over 16 years,
majority of them (69%) agreed that LGBT people stiauwot be made to feel guilty
because of their sexual orientation, but minorftthem (31%) disagreed. However, the

opinions of the respondents in favor of encouradi®BT people not to feel guilty



64
increased from those having lived in Finland betwg#&-15 years and below, as shown

below:
LGBT people should not be made to feel guilty of their sexual
orientation
©
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Figure 7: Length of Stay in Finland vrs. LGBT Peopbt to be made to feel Guilty
N=113.

5.14 Ensuring Emotional and Psychological WellbeahgGBT People

On the need for pastoral care to ensure emotigrtapaychological well-being of LGBT
people in Ghana, it was surprising that, two inrguwhree (67%) of the respondent
indicated that it is necessary to ensure emotiandl psychological wellbeing of the
LGBT people, but only one out of five (20%) of theas detailed in the preceding
paragraphs, answered that LGBT group should nobdde to feel guilty. This implies
that the remaining majority (47%) who answered fiirraative, believed the LGBT
people have emotional and psychological challeageghat pastoral care should seek to
address it.

The minority of the respondents (15%) who disagtbed pastoral care should not aim
at ensuring emotional and psychological wellbeihg@BT people, may on the other

hand, believed that LGBT people are sound and the@y need no emotional or
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psychological counseling as indicated by a seafdhem, and supported by literature in

chapter 2.8 It is believed that the starting péontensuring emotional and psychological
wellbeing of LGBT people may be decriminalizatidrhomosexuality in Ghana. Almost
two out of five (18%) did not know what to tell aliothis. As part of ensuring the
emotional and psychological wellbeing of LGBT persoit was required of the
respondents to indicate their opinions on whetl®BT people should be supported in

times of bereavement or grief of their loved ones.

5.15 Supporting LGBT People in the Event of Diffidoments

Being left alone, in times of difficulties, is aher depressing moment for human beings.
Notwithstanding that, less than half of them (438&6djcated that LGBT people should be
supported during times of bereavement or griefsThiggests that this percentage of
respondent considered the scripture which enti@htstians to mourn with those who
mourn and to rejoice with those who rejoice (Ronmilb216). This is one of the ways by
which emotional and psychological wellbeing of tt&BT people would be enhanced.
Though minority of them (14%) were neutral, onewvery three (33%) of them believed

that LGBT people should not be supported in tinfdseoeavement or grief.

Again, to ensure emotional and psychological watipeof LGBT people in Ghana, it
would be imperative to assure them that their lawveé affection for each other as lovers
is genuine. Opinions of the respondents on thistipe revealed that, one in every ten
(11%) of them agreed whilst almost two out of f(it8%) did not know what to indicate.
More than two in three (71%) of them did not agies there could be any genuine love
among LGBT lovers. It is believed that the one otiten (11%) who answered in
affirmative that genuine love exists among LGBTdm/might have ever related with
some of them and have listened to their storiese&eh has found that people tend to
like, understand or empathize, trust and have cemipa on LGBT people if they are

familiar with some of them (Adamczyk 2017, 36).

The majority who did not believe to the assertibattgenuine love exists between
homosexual couple might base their argument onZ32$, where God ordained that a

man and a woman shall cleave to each other andnt=ome flesh. This confirms a
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research finding conducted in Ghana by Allotey &£@B) where a Christian Clergy cited

the above scripture and a Muslim Cleric stronglgteaded that both Quran and Hadith
treat homosexuality as sin. It is, therefore, knpamiginally, that genuine love should

exist between heterosexual couples, but not betwgne-sex couples. Same-sex
relationships may be pure lust, but nothing el¢gs s a question that the LGBT people
may answer best, since not all heterosexual co@piebound together by genuine love,

but this is known only by the parties involved.

5.16 Further Need for LGBT People to Receive Pak@age

This section analysis the open-ended responsestfremespondents. Their opinions on
whether their faith was important to them or naigl avhy they think pastoral care and
counseling should be done is discussed here. Itimpsrtant to analyze these two
variables because those whose religious faithe@renportant to them could not better

inform nor influence ways pastoral care should teedwithin their denominations.

Very few of the respondents (4%) stated that LGB®gbe are very sound and they know
well what they are doing, so they need no pastaed. It is possible that some of these
respondents have been informed by reading, thatTL&® not psychologically affected

as supported by literature in chapter two. Nonéhefn stated that LGBT people were
born with it and for that matter could not changedoing through pastoral care and

counseling.

It was discovered that almost one in every thrd84)Bof the respondents indicated that
another important need of pastoral care for the T@Bople in Ghana was the need for
love. It was suggested that LGBT people should dgnseled in love and asked to
abandon the practice of homosexuality because stnifsil as has been confirmed by
research (Pew Research Center 2003). It is belitheddor these respondents, the best

way to help LGBT to abandon their sexual orientaigto show them love.

In addition, four in every ten (42%) of them did have any suggestion to make about
other need of giving pastoral care and counsebrtge LGBT people in Christian or
Muslim congregations. This means that the questiomsring pastoral care were either
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comprehensive enough or they had little or no kedgé of what goes into pastoral

care and counseling.



68

6. CONCLUSIONS AND RECOMMENDATIONS

This chapter presents the important data and seasltvell as the key findings of this
study. Also, based on the discussions of the estdtommendations are made to the
International Charismatic Bible Church, on the h@stctices in dealing with the LGBT
people in their congregations.

6.1 Conclusions

These conclusions were made based on the opinfomsechundred and thirteen (113)
Ghanaians living in Finland and on biblical texise primary data for this study were
collected using quantitative research method: suaral interview, and analyzed using
Statistical Package for the Social Sciences (SPBf®)respondents were aged eighteen
(18) years and over. Majority of the responden&/{pwere Christians while minority
of them (4%) were Muslims. Women respondents weeentinority (27%) while the
opinions of the male respondents were the maj¢ri¢o). Only 1% of the respondents
was identified as a bisexual but the remaining mitgj§99%) identified themselves as

heterosexuals.

More than four in every five (84%) indicated thlagir faith was important to them but
less than one out of five of them (16%) reportdeeowise. This explains that more than
eight in every ten of the respondents were relgjiauplying that the opinions expressed
in this study were largely religiously motivated. was also recognized that the
denominations to which the respondents belongedgetrel of their education, and their
age, as well as the length of stay in Finland aoath, significantly influenced their
opinions on the rights of the LGBT people in Ghana.

Concerning the full rights of LGBT people that sliblbe guaranteed in Ghana, a greater
proportion of the respondents indicated that LGB®de should have their right to social
care (71%) and health care (75%), as well as tigit to life because majority of them

(65%) reported that LGBT people should be treatétl vespect and dignity, and that
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they should have the right to pastoral care. Tlmeevery four (75%) of them were,

however, opposed to decriminalization of homoseiuact and almost the same
proportion (72%) were against legalization of LGB@hts in Ghana. LGBT right to
adopt children was objected to by majority of th@®%) and their right to change their

gender was also rejected by three out of four (76Rthe respondents.

On the need for pastoral care for the LGBT peapl&hana, the following observations

were made in support of the questions asked. That:

» Pastoral care and counseling should aim at chanigengexual orientations of the
LGBT people (77%).

 LGBT people must be encouraged to accept that éheyGod’s children, was
accepted by at least one out of two of them (53%).

* Families need to be encouraged to accept and herelitGBT people (52%).

* Denominations should Embrace LGBT people in religidenomination (51%).

* LGBT people must be treated with respect and tigi65%).

« Emotional and psychological wellbeing of LGBT grogpould be promoted
(67%).

On the other hand, the proportion of respondents agreed to other pastoral care and

counseling needs for the LGBT people have beercatell below;

* LGBT marriages should be blessed in their denonunat(11%)

» Strengthening LGBT people to accept that their lomeeach other is genuine
(11%)

* LGBT people should not be made to feel guilty (20%)

* Religious sacred book or tradition grants freeddmwhoice for all people (26%)

e Supporting LGBT people in the event of bereavenoerdeath of their partners
(43%)

Though minority of the respondents (4%) mentiorteat t GBT people are strong and

know what they do, so they do not need pastora ead counseling, the rest of the
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respondents further suggested the need for pastafor LGBT people in the following

areas:

* Understanding LGBT people without condemning th&ab)
* Showing them love and counseling them to abandein dthientation (31%)

* Providing them with psychological counseling (4%)

It could also be stated that though the respond#dtaot support decriminalization or

legalization of homosexual act in Ghana, theirtiadés towards LGBT people were
positive. It was again discovered that their readonrejection or acceptance of the right
of LGBT people in Ghana was largely influenced lgitt religious beliefs or traditions.

Finally, religious denominations need to remindiselves of the following, that:

* By the works of the law shall no man be justifigdtts 13:39, Rom 3:20). If
Ghana laws forbid people from the practice of hogmaality, they do not refuse
to be sinners or homosexuals.

» If LGBT people decide to avoid the practice of haexuality because of the laws
that forbid them, they do not become righteoussvelis without making personal
commitments to accept Christ Jesus as their LoddSawvior.

* People become born again only when they have rede¢he “sufficient grace” of
God to do so, without compulsion. People must mglly decide to accept Christ
after the Gospel of Christ is preached to themrdfoee, if people are driven out
of church because they are sinners, they do netwecthe faith that comes by
hearing by hearing of the Word of God (Rom 10:17).

6.2 Recommendations

On the bases of the results and the discussiossatommended that:

* A similar research be carried out in Ghana to idela larger population sample

to be able to generalize the findings in Ghana.
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* Research among the faith communities in Ghana ¢smenended, so that

comprehensive guidelines for pastoral care and sming for LGBT groups
within their denominations could be established.

» Further research be done in Ghana using LGBT pexgokample population, so
that they would have the opportunity to express thnions on issues and rights

that concern them.

The following are suggested to the Internationaki@matic Bible Church, Finland. The

leaders in the said school of Ministry must be tifduo:

*  Be familiar with the rights of the LGBT people aimelat them with sensitivity.

*  Welcome and treat LGBT people in their congregatiarth respect and dignity
as any other human being.

*  Encourage families in their congregations not smdin their LGBT members but
to show them love and affection.

* Include LGBT people in their social programs so memote their social

wellbeing.
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APPENDICES

APPENDIX 1: The Research questionnaire
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Rights of LGBT people in Ghana

Rights of LGBT people in Ghana

Note: LGBT= Gays, Lesbians, Bisexuals or Transgendered people and the Queer.

* Required

This questionnaire is intended for academic research only. Be
assured that any information you provide is strictly
confidential. The researcher does not trace the responses to

the respondents, since this form has not been coded to that
effect. Thank you in advance for your input in this project.
Researcher: Seree Yeboa-Mensa (0504329727), Supervisor:
Jouko

1. In which of the following age groups do you belong? *

Choose -

2. Your gender? *
O A. Male
O B.Female

(O c. Transgendered

O other:

3. Kindly indicate your sexual orientation. *
O A. straight

O B.Gay

(O c. Lesbian

(O D.Bisexual

()

https://docs google.com/forms/d/1H99Yr42feal F c86sw 1updaAs Pga2s 50-4elx89xt_Ws/iviewform Rl
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NS
E. Asexual
O F Queer

(O other:

4. Your highest educational attainment. *

Choose

5. Your religious affiliation. *
(O A. christian

O B.Muslim

(O c. Traditionalist

(O D. Hindu

(O other:

6. Your religious denomination (e.g. Pentecostal, Charismatic,

Catholic, Lutheran, Sunni or shia muslim, etc). You may write one

or more that apply to you. If you have no religion, then skip to
question 9.

Your answer

7. Your religious belief or faith is very important in your life.
[T 1strongly disagree

[ 1disagree

(] 1don’t know

D | agree

(] 1strongly agree

8.What sacred religious book (e.g Bible, Quran, etc) do you use
for the practice of your religion/faith?

https:/idocs.google com fforms/d/1H99Yr42feal Fc86sw TupdaAsPga2s50-4elx89xt_Wsiviewform
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Your answer

9. How long have you been living in Finland? Write *

Your answer

10. If you have also lived in other countries outside of Ghana,
Where?

Your answer

11. The following rights of LGBT people are currently guaranteed

in Ghana. Choose one option on each column. *

Kindly indicate your opinion on the following statements. There are no right or wrong answers, but
the researcher would like to read from you.

| strongly | I don't | " |
disagree disagree know agiee SAONGY
agree
The right to life @) O O O O
Right to marry who they
choose to

Right to social services
Equal right to health services
Right to pastoral care
Equal right to legal services

Right to adopt children

Right to change one’s gender
as s/he chooses

©O OO OO OO0
©C OO OO O O
O OO O O O O
O O O O O O O
©C OO0 O O O O

12. Kindly indicate your opinion on the following statements. *
There are no right or wrong answers but your opinion on these issues need to be heard.

| strongly .
" disagree : | Dont | agree strongly

https:/idocs.google.com/forms/d/1H99Yr42feal Fc86sw 1updaAsPga2s5o-4elx89xt_Ws/viewform
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I think that Ghana should
decriminalize homosexuality

I expect all people including
LGBT people in Ghana to have
the right to marry whoever
they choose

LGBT people must have the
right to adopt children

LGBT people in Ghana should
have equal right to access
social services

LGBT people should equal
right to access health facilities

| permit my religious
denomination to bless all
marriages including those of
LGBT people

| expect my religious
denomination to embrace all
people including LGBT people

| expect people to have the
right to change their gender if
they choose to

All people including LGT
people must be treated with
respect and dignity

LGBT should not be welcomed
in the faith denominations
because they will go to hell.

Ghana should not think of
legalizing LGBT rights

| believe young people will
learn to be LGBT, if the
practice is legalized

It doesn't matter to me
whether or not the rights of
LGBT people would be
guaranteed in Ghana.

Rights of LGBT people in Ghana

SN O & O e O

© 0 0O 0O O O

@)

disagree

@)

O O O O

O 0O 0 O O O

@)

know

@)

© O O O

O O 0O O O O

@)

© O O O O O

© 0O 0O 0O O O

O

agree

© O O O O

© 0 0o 0 O O

@)

13. Your opinion on pastoral care (e.g. care or counseling given
by pastoral or clergical ministry, or people ordained for religious

duties which relates to the care of souls). *

https:/idocs.google.com/forms/d/1H99Yr42feal Fc86sw 1updaAsPga2s5o-4elx89xt_Ws/viewform
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| strongly | Idon't lagree strongly
disagree disagree know agree

Pastoral care should ensure

emotional and psychological O O O
well being of LGBT people

O

LGBT people should not be
made to feel guilty of their
sexual orientation.

O O

LGBT people should be
strengthened so they also see () O
O O

themselves as God's children

Pastoral Care should aim at
changing LGBT people’s
sexual orientation

LGBT people should be
supported in the event of
death or grief of their
homosexual spouses.

©c O O O

O O
O O
O O

O
@)
O
@)
@)

Families should be
encouraged to accept and love
LGBT members within their O O O O o
families.

Pastoral care needs to
strengthen the idea that

genuine love exists among O O O o O
same sex people also.

Pastoral care should empower

LGBT people to accept their O O O O O

sexuality as a gifts from God

Your sacred religious book
(e.g. Bible, Quran, etc) or your

religious traditions give
freedom of choice to all O O O O o
people regardless of their
sexual orientation.

14. Write other ways (apart from those listed in Question 13) by
which the LGBT people could receive pastoral care. *

Your answer

|
| agree strongly
agree
https-fidocs google. comforms/d1H99Yr42feall FcB8sw 1updaAsPga2sSo-4elx89xt_W shiewform 57

m | strongly 1 1 don't
disagree disagree know
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15. Living outside of Ghana

has influenced your thinking O O O O O

on the rights of LGBT people.

If you are in LGBT group, kindly proceed to answer the rest of the

questions. If not, skip to "submit" at the bottom of this form.

|
| agree strongly
agree

| strongly | I don't
disagree disagree know

16. You became one of LGBT
people because of societal

influence (e.g. money, friends, O O O O O
abuse or something else).

17. If you belong to LGBT group, what were some of your
experiences in Ghana? Write freely

Your answer

Being part of the LGBT family,

Is_trongly I agree I don’t | agree | strongly
disagree know agree
18. You think that you were
born to be in LGBT people. O O O O O

19. You have ever thought of

changing your sexual O O O O O

orientation.

20. As a member of LGBT group, did you receive some kind of
support that is related to your sexual orientation from any faith
denomination (e.g. a church or mosque or traditional priest)?

O A. Never
O B. Seldom
(O c.1don't know

O D.often
| (O Very often

https://idocs.google.com/forms/d/1H99Yr42feal F c86sw 1updaAs Pga2s50-4elx89xt_Ws/iviewform
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21. If you answered "often" or "very often" to Question 20, what
kind of support services did you receive?

(O A. counseling

() B.Social services

O C.Healthcare

o D. Pastoral care

() other:

22. If you belong to LGBT group, | would like to interview you
separately. You are assured of confidentiality of your identity and
information. If you consent to this, kindly write your contact
details. Phone or E-mail.

SUBMIT

MNever submit passwords through Google Forms.

This content is neither created nor endorsed by Google. Report Abuse - Terms of Service - Additional Terms
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